VERSE 1

OBEISANCE TO SADGURU

LINK (cit)
1) As per the tradition of giving anubandh chatushtay, Param Krupalu
Dev has woven it in two verses with excellent proficiency.

2) In the first verse, He has explained the auspicious and relation and in
the second verse, the subject and the purpose.

3) At the commencement of the Shastra, aligning with the ancient
tradition, paying obeisance to His Sadguru, He says -
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Je swaroop samjya vina, pamyo dukh anant;
Samjavyu te pada namun, Shri Sadguru Bhagwant. 1

WORD TO WORD MEANING (21021i)

1) Je swaroop = True nature of the Self

2) Samjya vina = Without understanding which

3) Pamyo = Suffered

4) Dukh anant = Infinite misery / endless suffering

5) Samjavyu = Who explained

6) Te pada namun =1 bow at the Feet of / Salutations
)

~

Shri Sadguru Bhagwant = Enlightened Mentor who is Divine
Guru and God

SHORT MEANING (ilra i)

= The Soul has been enduring sorrow since infinite time, without
realising the nature of the Self.

= | humbly bow to the Enlightened Mentor, who made me understand
that nature of the Self.



VERSE 2

SUBJECT AND PURPOSE

LINK

1) Aligning with the ancient tradition of Great spiritual composers -

2)

Param Krupalu Dev paid obeisance to the benevolent
Sadguru Bhagwan.

In this verse, weaving the remaining two aspects namely - the
subject of the text and the purpose; He says -
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Vartman aa kaalma, mokshmarg bahu lop;
Vicharva atmarthine, bhakhyo atra agopya. 2

WORD TO WORD MEANING

1
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)
)
)
)
)
)
)
)

00)

Vartman aa kaalma = Currently / in present times
Mokshmarg = Path of liberation

Bahu lop = Almost disappeared / lost / forgotten
Vicharva = To contemplate

Atmarthine = True seeker / aspirant of Self-realisation
Bhakhyo = Explained / stated / shown

Atra = Here (in Shri Atmasiddhi Shastra)

Agopya = Clearly shown without concealing (hiding),
without any reservations

SHORT MEANING

The path of liberation has, by and large become extinct in the present
times (era).

It has been clearly shown (stated) here explicitly (without any
reservations / hiding).

For the contemplation of true aspirants of Self-realisation.



VERSE 3

TWO TYPES OF DELUDED PEOPLE

LINK

1) Before revealing the true path of liberation Param Krupalu Dev
is now pointing out the prevailing wrong beliefs and conduct
regarding the path of liberation.

2) In this verse - Param Krupalu Dev gives a tragic picture of why
the path seems disappeared in the present times. He says -
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Koi kriyajada thai rahya, shushkjnanma koi;
Maane marag mokshno, karuna upje joi. 3

WORD TO WORD MEANING

1) Koi = Seeing some
2) Kriyajada = Engrossed in rituals and external activities only
3) Thai rahya = Are stuck / have become

L

Shushkjnanma = Gaining barren - superfluous knowledge

8]

Maane = Believe that this is

~N O

Marag mokshno = The path of liberation

(00)

)

)

)

)

) Koi = Some
)

)

) Karuna upje = Compassion arises / feeling sympathy
)

O

Joi = On seeing them

SHORT MEANING
=  Some people have become staunch ritualist.
= QOthers are having barren theoretical knowledge.

= Compassion arises for both of them - mechanical ritualist and
dry intellectualist.

= As they believe themselves to be on the path of liberation.



VERSE 4

CHARACTERISTICS OF MECHANICAL RITUALIST

LINK

1)

In order that both the category of people realise their mistake and
others do not get carried away, Param Krupalu Dev explains the
traits of both.

In this verse, for easy recognition of a kriyajada by describing its
characteristics so that they can correct it and move forward on the
path of liberation. He says -
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Bahya kriyama rachta, antarbhed na Kkai;
Jnanmarg nishedhta, the kriyajada aai. 4

WORD TO WORD MEANING
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Bahya kriyama = Superficial religious rites / mechanical rituals
Rachta = Engrossed / revelling

Antarbhed = Differentiate between soul and body

Na kai = Does not

Jnanmarg = Path of knowledge

Nishedhta = Neglects / ignores / denounces

Teh kriyajada = Mechanical ritualist

Aai = He is / such indeed is a

SHORT MEANING

The staunch ritualist is content with physical ritualistic activities
(lifeless rituals).

He doesn’t differentiate between the body and the soul (so losing
sight of their spiritual significance).

Negates the path of knowledge (wisdom) regarding it unnecessary
and difficult.



VERSE 5

CHARACTERISTICS OF DRY INTELLECTUALIST

LINK

1)
2)

After having shown the nature of kriyajada.

In this verse - Param Krupalu Dev described the nature of a
shushkjnani; so that those who have such traits can give them
up and make progress in the right way on the path of liberation.
He says -
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Bandh moksh chhe kalpana, bhakhe vani mahi;
Varte mohaveshma, shushkjnani te aahi. 5

WORD TO WORD MEANING
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Bandh moksh chhe = Concept of bondage and liberation
Kalpana = Is just an imagination

Bhakhe vani mahi = Speaks

Varte = Behaves / becomes victim of

Mohaveshma = Passion of attachment

Shushkjnani = Dry intellectualist / hollow intellectualist
barren scholar / one with superfluous knowledge

Te aahi = Consider him

SHORT MEANING

A person having barren knowledge lives in delusion.
He calls bondage and liberation of the soul as an illusion.

They speak in words, but their life is full of delusions and are victims
of infatuations.

Thereby degenerating morally and spiritually.



VERSE 6

BENEFITS OF SPIRITUAL PRACTICES

LINK

1) Having described the nature of mechanical ritualist and dry

intellectualist.

2) Now in verse 6 and 7, Param Krupalu Dev establishes the

importance of renunciation and detachment, to join both the
groups on the path of liberation. He says -
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Vairagyadi safal to, jo sah atamjnan;
Tem j atamjnanni, praptitana nidan. 6

WORD TO WORD MEANING
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Vairagyadi = Detachment etc.

Safal to = Successful / fruitful / meaningful - only if
Jo sah atamjnan = Along with Self-realisation
Tem j = And / or

Atamjnanni = Self-realisation

Prapti tana = To attain

Nidan = Goal / sole reason / only purpose

SHORT MEANING

Detachment and other pure feelings like renunciation, compassion,
charity etc. are fruitful if accompanied with experiential knowledge
of the soul (Self-realisation).

They are also the means for Self-realisation; if practised for the sole
reason to achieve it.



VERSE 7

IMPORTANCE OF SPIRITUAL PRACTICES

LINK

1) After explaining the importance of renunciation / detachment etc.

before the dawn of Self-realisation, He is now reinforcing it.

2) Showing the necessity and the benefits of them to mechanical

ritualists and dry intellectualists He says -
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Tyag virag na chittma, thay na tene jnan;
Atke tyag viragma, to bhule nijbhan. 7

WORD TO WORD MEANING
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Tyag virag = Renunciation and detachment

Na chittma = Not in your mind / heart

Thay na tene = Will not attain

Jnan = Enlightenment / Self-realisation

Atke = Stops there / gets satisfied

Tyag viragma = In renunciation and detachment
To bhule = He forgets

Nijbhan = Awareness of Self

SHORT MEANING

One cannot attain enlightenment without having feelings of
renunciation and detachment within him (in his heart).

One also cannot attain enlightenment if he feels satisfied and forgets
his Self-awareness.



VERSE 8

VIRTUE OF PRUDENCE

LINK

1)

2)

After describing the traits of kriyajada and shushkjnani in
verses 3 - 7.

Now in this verse, He explains the nature of a true aspirant -
seeker of Self-realisation. He says -
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Jya jya je je yogya chhe, taha samajvu teh;
Tya tya te te achare, atmarthi jan eh. 8

WORD TO WORD MEANING

1
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)
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Jya jya = Wherever

Je je = Whatever

Yogya chhe = Is worthy of adoption / is appropriate
Taha samajvu teh = He understands it

Tya tya = There

Te te = That

Achare = Acts suitably / practises it / follows
Atmarthi jan eh = (Attribute of) a true seeker

SHORT MEANING

One who understands everything in its appropriate context and
acts accordingly.

Is a true seeker of the soul.

(The wise seeker adopts and practises renunciation etc. wherever it
is fit to be practised - i.e. he lays the right degree of emphasis on the
external modes of Self-realisation.)



VERSE 9

SADGURU IS ESSENTIAL

LINK

1) After showing the attributes of a true seeker (atmarthi) - now from
verses 9 - 20 - He explains the necessity of a Sadguru.

2) In this verse, describing who can get his focus on the Self; He says -
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Seve Sadguru Charanne, tyagi dai nijpaksh;
Pamey te parmarthne, nijpadno le laksh. 9

WORD TO WORD MEANING

1) Seve = Serves / engages himself
2) SadguruCharanne=The Feet ofan Enlightened Mentor / True Teacher
3) Tyagi dai = Giving up

AN

Nijpaksh = Own beliefs / opinions / views / prejudices

o G

Parmarthne = The supreme truth

~

)
)
)
)
) Pamey te = Understands clearly
)
) Nijpadno = Pure Self

)

oo

Le laksh = Focus (attains Self-realisation)

SHORT MEANING

= One who serves the Feet of the Sadguru (Enlightened Mentor), giving
up his own opinions.

= Realises the supreme truth and attains the goal of Self-realisation.



VERSE 10
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QUALITIES OF SADGURU

LINK

1) The association of a Sadguru is a straight, simple and short way

of getting the right guidance for the path of liberation.

2) However, the seeker is safe only if he has a true Guru. Therefore

it is necessary to identify a Sadguru. So in this verse, He gives the
characteristics of a true Guru. He says -
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Atmajnan samdarshita, vichare udayprayog;
Apurva vani paramshrut, Sadguru lakshan yogya. 10

WORD TO WORD MEANING
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Atmajnan = Self-realisation

Samdarshita = Impartial feeling / equanimity / equipoised
Vichare udayprayog = Lives according to the past karmas
Apurva vani = Unique speech

Paramshrut = Highest knowledge of scriptures

Sadguru = Enlightened Mentor

Lakshan yogya = Signs / qualities / characteristics

SHORT MEANING

The admirable qualities of a True Teacher are - Self-realisation,
equanimity, all actions are due to the operation of past karmas,
unprecedented unique speech and knowledge of scriptures.



VERSE 11
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IMPORTANCE OF LIVING SADGURU

LINK
1) After showing the qualities of a True Teacher (Guru).

2) In this verse, He shows how necessary it is to have a living
Sadguru. He says -
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Pratyaksh Sadguru sam nahi, paroksh Jina upkar;
Evo laksh thaya vina, uge na atmavichar. 11

WORD TO WORD MEANING

1) Pratyaksh = Present / living
2) Sadguru = Enlightened Mentor
3) Sam nahi = Not same - but greater than
4) Paroksh Jina = Non-present Omniscient God (Tirthankaras)
5) Upkar = Obligations / favour
6) Evo laksh = More obliged to living Guru
7) Thaya vina = Without this definite understanding
8) Uge na = Does not rise
)

O

Atmavichar = Self-contemplation / think correctly about the Self

SHORT MEANING
= The basic thought process of the soul does not arise, until one realises.

= That the obligation of a living Enlightened Mentor is greater than the
obligations of a non-present Omniscient God.



VERSE 12

BENEVOLENCE OF SADGURU

LINK

1)
2)

Having shown the importance of the living Sadguru (pratyaksh Sadguru).

Now shows His exceptional benevolence. He says -
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Sadguruna updesh van, samjay na jinroop;
Samjya van upkar sho? Samjye Jinswaroop. 12

WORD TO WORD MEANING
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Sadguruna = Enlightened Mentor / True Teacher
Updesh van = Without His teaching

Samjay na = Is not understood / grasped

Jinroop = The true nature of the Jinas (Conquerers)
Samjya van = Without this understanding

Upkar sho = How can any good be derived

Samjye = Then alone it is possible to comprehend
Jinswaroop = The true nature of the Jinas

SHORT MEANING

One cannot understand the nature of Jineshwar Bhagwan, without
the preaching of an Enlightened Mentor (Sadguru).

What benefit could be derived by a soul without this understanding?

One can comprehend and attain the true nature of the Jina only with
such understanding.



VERSE 13

IN ABSENCE OF SADGURU

LINK

1)

2)

In verse 11 and 12, He clearly stated that the pratyaksh Sadguru is
the ultimate refuge in the attainment of Self-realisation.

In this verse, He guides us - what to do if a qualified seeker cannot
find a pratyaksh Sadguru, who is the ultimate benefactor. He says -
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Atmadi astitvana, jeh nirupak shastra;
Pratyaksh Sadguru yog nahi, tya adhar supatra. 13

WORD TO WORD MEANING
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Atmadi astitvana = Existence of soul etc.

Jeh nirupak = That which explain this / establish this
Shastra = Such scriptures

Pratyaksh Sadguru = Living Enlightened Mentor

Yog nahi = In the absence

Tya adhar = Support / sustainer / depend on

Supatra = Deserving souls

SHORT MEANING

When there is absence of an Enlightened Living Mentor, the scriptures.
Which deal with the existence of soul and non-soul.
Are the sustainer and authentic guides.

Can be relied upon by deserving souls.

(But they do not have the capacity of an Enlightened Living Guru for
removing seekers’ delusion.)



VERSE 14

WHEN CONTINUOUS ASSOCIATION
IS NOT POSSIBLE

LINK

1) He who has a pratyaksh Sadguru, but does not get to be in His
company continuously.

2) In such a condition, what should be done? Giving guidance, now
in this verse, He says -
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Athva Sadgurue kahya, je avgahan kaj;
Te te nitya vicharva, kari matantar tyaj. 14

WORD TO WORD MEANING
1) Athva = Or

2) Sadgurue kahya = Texts advised / guided / recommended by
the Sadguru

3) Je avgahan = To be studied deeply

4) Kaj = For the benefit of the soul

5) Te te nitya = Regularly

6) Vicharva = Contemplated

7) Kari matantar = Personal opinions / traditional religious prejudices
8) Tyaj = Giving up

SHORT MEANING

= Or the texts recommended by the Enlightened Mentor should
be studied.

= Regularly giving up prejudices and dogmatism for the benefit of
the soul.



VERSE 15

REFRAIN FROM SELF-WILL

LINK

In verses 9 - 14, He clearly stated that the path of liberation is
dependent on pratyaksh Sadguru.

By being in the state of devotion, ones’ flaws like swachhand (self-
will) gets easily destroyed.

This is described in 4 verses - 15 - 18. He says in this verse -
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Roke jiva swachhand to, pamey avashya moksh;
Pamya em anant chhe, bhakhyu Jina nirdosh. 15

WORD TO WORD MEANING

1
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Roke jiva = If the soul gets free of

Swachhand = Self-willed behaviour / self-conceit

To = Only then

Pamey avashya = Surely attain

Moksh = Liberation

Pamya em anant chhe = Infinite souls have attained

Bhakhyu = Have said by

Jina nirdosh = Faultless Jineshwar Bhagwan / Omniscient God

SHORT MEANING

Faultless Pure Jineshwar Bhagwan has said.
That a soul can surely attain liberation.
Only if the soul gets free of self-willed behaviour.

In the past, infinite souls have thus attained liberation.



VERSE 16

REMEDY TO REMOVE SELF-WILL

LINK

1) Knowing that swachhand is the biggest hindrance on the path
of liberation,

2) In this verse, showing how to get rid of it, He says -
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Pratyaksh Sadguru yogthi, swachhand te rokay;
Anya upay karya thaki, praye bamano thay. 16

WORD TO WORD MEANING

1) Pratyaksh Sadguru = Living Enlightened Mentor

N

Yogthi = Association / presence

w

Swachhand te rokay = Swachhand gets restrained / controlled

(S~

Karya thaki = By / through (adopting)

o

Praye = Mostly / in most cases

~

)
)
)
) Anya upay = Adopting other means
)
)
)

Bamano thay = Becomes double / will multiply
Becomes manifold stronger

SHORT MEANING

=  The self-willed behaviour / attitude is restrained in the presence of
an Enlightened Mentor.

= Mostly, without an Enlightened Mentor swachhand will multiply.

= |twouldonlyleadto a higher level of swachhand and becomes stronger.



VERSE 17

BENEFIT OF ELIMINATING SELF-WILL

LINK

1) What state does one attain if he eliminates swachhand - the

greatest flaw, by taking refuge of a pratyaksh Sadguru and living in
accordance with His intent.

2) He explains in this verse -
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Swachhand, mat agrah taji, varte Sadgurulaksh;
Samkit tene bhakhiyu, karan gani pratyaksh. 17

WORD TO WORD MEANING

1
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Swachhand = Self-willed behaviour / attitude

Mat = Sticking to ones' opinions / viewpoints

Agrah = Obstinacy

Taji = Giving up

Varte Sadgurulaksh = Strictly obeys the guidance of a true Guru
Samkit = (It is called) right belief

Tene bhakhiyu = (Jinas) have called it

Karan gani = Knowing it is the obvious cause

Pratyaksh = Direct cause (of liberation)

SHORT MEANING

The person who follows the preachings of the Enlightened Mentor,
and gives up swachhand etc. in supporting his wrong views,

He is said to have right belief, as this is known to be the direct /
obvious cause for right belief.



VERSE 18

VANQUISHING DEADLY FOES

LINK

1)

2)

Giving an easy and unfailing way to destroy the enemies like ego
etc. that hinder the spiritual growth,

He says -
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Maanadik shatru maha, nij chhande na maray;
Jata Sadguru sharanma, alp prayase jaay. 18

WORD TO WORD MEANING

1
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Maanadik = Pride etc. (anger, deceit, greed etc.)

Shatru = Foes / enemies

Maha = Mighty / deadly

Nij chhande = By himself / by his own efforts

Na maray = Are not destroyed / eradicated

Jata = By going

Sadguru sharanma = Under the protection / shelter of a True Guru
Alp prayase = With slight efforts

Jaay = They go away / get destroyed

SHORT MEANING

Pride and other passions are the biggest enemies of the soul as they
hinder the spiritual growth.

They cannot be destroyed by one's own efforts.

By seeking refuge of the Enlightened Mentor, they get destroyed by
little effort.



VERSE 19

IMPORTANCE OF HUMILITY
LINK

1) With the help of the Sadguru, one can destroy flaws like
swachhand. Explaining this in verses 15 - 18, highlighted the
greatness of the refuge of the benevolent Sadguru.

2) Depicting the kind of humility, a worthy disciple has towards a
Sadguru, He says -
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Je Sadguru updeshthi, pamyo kevaljnan;
Guru rahya chhadmasth pan, vinay karey Bhagwan. 19

WORD TO WORD MEANING

1) Je = He who

N

Sadguru updeshthi = By the preaching of a True Guru

w

Pamyo = Has attained

AN

Kevaljnan = Absolute / omniscient knowledge

o G

Chhadmasth pan = Having not yet attained Godhood

~

)

)

)

)

) Guru rahya = The Guru
)

) Vinay kare = Shows reverence to the Guru
)

o

Bhagwan = Although he became the Omniscient

SHORT MEANING

= A disciple may attain omniscient knowledge by imbibing the
preaching of the Enlightened Mentor.

= Even when the Master has not attained omniscience / absolute
knowledge.

= Even then, the omniscient (disciple) respects the Enlightened Master -
continues to pay respects to His Guru.



VERSE 20

PATH OF HUMILITY
LINK

1) Having shown the zenith of humility,

2) Shedding more light on the subject of the path of humility,
He says -
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Evo marg vinay tano, bhakhyo Shri Vitrag;
Mool hetu e margno, samje koi subhagya. 20

WORD TO WORD MEANING

1) Evo marg = Noble path of

N

Vinay tano = Humility

w

Bhakhyo = Is revealed

N

Shri Vitrag = By the completely non-attached Jinas

o Gl

E margno = Of this path

~

)
)
)
)
) Mool hetu = Realise the purpose and benefits
)
) Samje koi = Understood by only a few

)

oo

Subhagya = Fortunate souls

SHORT MEANING

= The path of reverence has been revealed by the Omniscient God,
who are completely non-attached,

= Only some fortunate soul can understand the main purpose and the
immense benefits of such a path.



VERSE 21

FATE OF FAKE GURU
LINK

1) The supremely beneficial path of humility must be followed
towards a Sadguru endowed with virtues.

2) Without this eligibility, an asadguru cannot be helpful to anyone
spiritually. Explaining the fate of an asadguru, He says -
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Asadguru e vinayno, laabh lahey jo kai;
Mahamohniya karmathi, bude bhavjal mahi. 21

WORD TO WORD MEANING

1) Asadguru = Untrue teacher / religious imposter
2) E vinayno = Such reverence / disciples humility
3) Laabh lahey = Advantage of / undue advantage of

(S I~

Mahamohniya karmathi = By intense deluding karmas
Bude = Drowns

o

)
)
)
) Jo kai = If he takes
)
)
)

~

Bhavjal mahi = In the ocean of cycles of birth and death

SHORT MEANING

= |f a person acting as an Enlightened Mentor, takes any advantage
of such reverence.

= He sinks in the ocean of infinite cycles of birth and death by being
bound with intense deluding karma.

(Because such a teacher misleads the disciple therefore it is
doubly harmful.)



VERSE 22

NECESSITY OF RIGHT INTERPRETATION

LINK

1)
2)

An asadguru is one who is ignorant and claims to be a Guru.

One who wishes to learn the path from such an asadguru is a
bigot (matarthi), making that clear, He says -
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Hoy mumukshu jiva te, samje eh vichar;
Hoy matarthi jiva te, avlo le nirdhar. 22

WORD TO WORD MEANING

1
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)
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Hoy mumukshu jiva te = Soul desirous of liberation
Samje = Understands

Eh vichar = The path of reverence

Hoy matarthi jiva te = The bigotted soul / sectarian

Avlo = Misunderstands

Le nirdhar = Draws wrong conclusions / decides (wrongly)

SHORT MEANING

The soul desirous of liberation understands the concept (nature and
purpose) of reverence revealed by the Jinas and Masters.

The soul who is a bigot misunderstands the concept of reverence,
draws wrong conclusions.

Bigot = fanatic, sectarian

Deluded soul absorbed in its own whims.

Obstinately convinced by his own opinions.
Prejudiced against those who hold different opinions.



VERSE 23

CHARACTERISTICS OF BIGOT

LINK

1) A bigot (matarthi) does not understand the purpose of the path of
humility, so no matter how much efforts he puts, the basic error
remains intact.

2) Depicting the outcome of such behaviour of a bigot, He says -

(.!\'-.L\ h"‘”’q}\a‘(ﬁ;\\o W " MIQ"\('!%‘-,
AL ma (¥ a2, ana il & 13

Hoy matarthi tehne, thay na atamlaksh;
Teh matarthi lakshano, ahi kahya nirpaksh. 23

WORD TO WORD MEANING

1) Hoy matarthi tehne = He who is a bigot

2) Thay na atamlaksh = Has no inclination to soul knowledge / awareness
3) Teh matarthi = Of such bigots

4) Lakshano = Characteristics

5) Ahi Kahya = | describe / stated here / will be showing now

6) Nirpaksha = Impartially - without any selfish motive

SHORT MEANING
= A bigot will not attain Self-realisation.

= The characteristics of such a bigot are stated here (hence) (in the
following verses 24-33).

=  Without any prejudice or selfish motive.



VERSE 24

BIGOT’S BELIEF REGARDING SADGURU
LINK

1) Describing the nature of a kriyajada matarthi who is under the
illusion that he is practising right conduct, in 5 verses, Param
Krupalu Dev throws light on his false beliefs regarding Dev-Guru-
Dharma, the supreme benevolent factors of spiritual welfare.

2) In the first verse, depicting the matarthi’s false beliefs regarding
the Guru, Param Krupalu Dev says -

“tda el e {'u‘\m?, A y“?\ @ ok,
Nt 0\0’301‘4\:‘71, :‘;‘331&(6" nhcw. 2V

Bahyatyag pan jnan nahi, te maney Guru satya;
Athva nijkuldharmna, te Guruma j mamatva. 24

WORD TO WORD MEANING

1) Bahyatyag = Outward / external renunciation

N

Pan jnan nahi = No Self-realisation / not obtained Self-realisation

S W

Guru satya = As a true Guru
Athva = Or

Nijkuldharmna = Of his own birth - ancestors - forefathers religion / his
family Guru

o O

)
)
) Te maney = Believes him / selects him
)
)
)

7) Te Guruma j = In such Guru
8) Mamatva = Deluded affection

SHORT MEANING

= A bigot, one whose approach is sectarian, believes that a person with
external renunciation but no Self-realisation is fit to be a true Guru
(though no inner detachment and enlightenment).

= Alternately, he believes in a person being followed by his forefathers,
as true Guru. He must be convinced that he is enlightened or search
of a true Guru will stop, or not even start.



VERSE 25

BIGOT’S BELIEF REGARDING GOD

LINK

1) Just as a matarthi makes a mistake in recognising a Sadguru, will

now describe the mistake he makes in understanding the true
nature of Satdev (true God).

2) Pointing out the prevalent false beliefs regarding Satdev, Param

Krupalu Dev says -

S~ (*ﬁr\?

o= (v e (L & Q‘lh‘th\(‘,‘“‘l%l‘\.
“l e P (Gag, G i&‘far"g&- 1%

Je Jindeh praman ne, samvasaranadi siddhi;
Varnan samje Jinnu, roki rahey nij buddhi. 25

WORD TO WORD MEANING

Je = A person with the belief (bigot)
Jindeh praman ne = Size of the body of Omniscient God and

Samvasaranadi = Gorgeous decorations of the assembly of
Omniscient God etc.

Siddhi = External manifestations and glory

Varnan samje = Considers these descriptions as the nature
Jinnu = Of Jina (Conquerors)

Roki rahey = Confines his / limits his

Nij buddhi = Intelligence (to such descriptions)

SHORT MEANING

He understands the description of the body of the Omniscient
God and the other outward appearance as the real description of
Omniscient God, the Jinas.

He who confines his intelligence to such external manifestations and
glory as the nature of Jinas is a religious bigot.



VERSE 26

BIGOT’S DISREGARD FOR SADGURU

LINK

1) Verse 25 - explained the false belief regarding the nature of God.
Verse 24 - explained the false belief regarding the nature of Guru.

2) Now in this verse (26) - explains how a matarthi acts, despite
finding a Sadguru. Param Krupalu Dev says -

¥ A%} T e, certl 4 {Q (et
r——
I Z 334 L6 3, (P mea T UG

Pratyaksh Sadguruyogma, varte drashti vimukh;
Asadgurune dradh karey, nij maanarthe mukhya. 26

WORD TO WORD MEANING

1) Pratyaksh Sadguru = Living Enlightened Mentor

N

Yogma = Presence of / association of

w

Varte = Overlooks or disregards

N

Drashti vimukh = Maintains perverse attitude / opposite views

o U1

Dradh karey = Follows with determination / strengthens his faith in him

~

Nij maanarthe = To gratify his vanity

oo

)
)
)
)
) Asadgurune = Untrue teacher
)
)
)

Mukhya = Mainly

SHORT MEANING

= He behaves with perverse attitude in the presence of the Enlightened
Mentor, when available - overlooks or disregards Him and

= He follows the untrue teacher with faith mainly to gratify his own pride.

= (To earn respect both from the imposter and the public attending on
the imposter thereby he develops his pride and vanity.)



VERSE 27

BIGOT’S BELIEF REGARDING DHARMA

LINK

From verse 24 - 26 different aspects of false belief regarding the
nature of Satguru and Satdev were explained.

Now in verse 27 - 28, prevailing false beliefs regarding the nature
of religion are described.

In this verse, false belief regarding scriptures, and opinions
regarding external attire are described. Param Krupalu Dev says -

L QAT AMT, 65 ke Aafnea,
nR [ao-ha K@ A, oAl i ;Aten. o

Devadi gati bhangma, je samje shrutjnan;
Maney nij mat veshno, agrah muktinidan. 27

WORD TO WORD MEANING

1)
2)

~N O O h~ W

)
)
)
)
)
)

oo

Devadi = Heavenly beings etc.

Gati bhangma = Narrations of the classification / types of
conditions of existence

Je samje = He understands / believes

Shrutjnan = As scriptural knowledge for Self-realisation

Maney = Believes

Nij mat veshno = Sectarian attire / adopted dress of his religion
Agrah = Staunch adherence of / stuck

Muktinidan = Cause of liberation

SHORT MEANING

He believes that the narration of classification of celestial or heavenly
beings etc. is the scriptural knowledge, which leads to Self-realisation.

He regards the insistence of outward dress of his own religion
(sectarian attire) as the cause of liberation.



VERSE 28

BIGOT’S BELIEF REGARDING DHARMA

LINK

1)

2)

Having shown the false belief about the nature of dharma -

regarding scriptures and opinions regarding the external attire as

cause of liberation.

Now showing the wrong notions regarding the components of
dharma such as vows (austerities) Param Krupalu Dev says -

L‘\& l-qz(t 4 %Fﬂ'j) QA& Ca M(ﬁr;hl’i‘
’A‘t\', ~d) ‘Clh\":;l\; 2;‘(1. (?u’}f hon. L

Lahyu swaroop na vruttinu, grahyu vrat abhiman;
Grahe nahi parmarthne, leva laukik maan. 28

WORD TO WORD MEANING

1

~N~ o O B~ W DN

)
)
)
)
)
)
)
)

oo

Lahyu swaroop = Neither understand the nature nor control the

Na vruttinu = Instinctive urges / tendencies

Grahyu vrat = Observes vows and practises penance
Abhiman = With a view to earn respect from others
Grahe nahi = Does not understand

Parmarthne = The spiritual significance

Leva = Interested in

Laukik maan = Worldly position / attention / honour
People’s respect for him

SHORT MEANING

He does not understand the nature of inner intent process of
renunciation and vows, and

Takes pride for the vows taken by him.

He is focussed on achieving worldly position and misses out on
supreme truth.



VERSE 29

BIGOT FORSAKES MEANS OF LIBERATION

LINK

1) From verse 24 - 28, Param Krupalu Dev explained the characteristics
of a kriyajada matarthi (mechanical ritualist).

2) Now from verse 29 - 31 will explain the characteristics of a shushkjnani
matarthi (dry intellectualist).

3) Explaining the nature of a shushkjnani matarthi Param Krupalu Dev
says -

2%t {ated alt%e, Men QevA nitk
(.;\\L"? :K‘\'g:_.c-"ﬂ‘ul_c 7‘.}1, v A1 q Qb LG

Athva nishchay naya grahe, matra shabdani maay;
Lope sadvyavharne, sadhan rahit  thay. 29

WORD TO WORD MEANING
1) Athva = Or

N

)
) Nishchay naya grahe = He adopts the absolute viewpoint
) Matra = Only / to the extent

) Shabdani maay = Of mere lip adoption

)

)

)

)

g b W

Lope = Negates / rejects

o

Sadvyavharne = Good conduct
Sadhan = Means of Self-realisation
Rahit thay = Without / devoid of / remains bereft (deprived)

o =~

SHORT MEANING

= Or

= He adopts the absolute viewpoint.

= Merely to the extent of speaking in words.

= He neglects the good conducts and becomes devoid of the means of
Self-realisation. (Accepts the description of the true nature of the Self
but does not make any efforts to realise it.)



VERSE 30

ASSOCIATION OF BIGOT

LINK

Shushkjnani matarthi gives up the means that are instrumental in
bringing his upliftment.

Now in the next two verses, is described how he forsakes his
own good.

In this verse, showing the fate of those who associate with such
matarthis, Param Krupalu Dev says -

AR iy al kA A AW
LW AAC st o, & AT cneWit. o

Jnandasha pamey nahi, sadhandasha na kai;
Pamey teno sang je, te bude bhav mahi. 30

WORD TO WORD MEANING

1

~N~ o O A W DN

)
)
)
)
)
)
)
)

o

Jnandasha = In Self-realisation / Self-knowledge

Pamey nahi = Neither established / neither obtains
Sadhandasha = Equipped with means / in right discipline
Na kai = Nor practises / nor established

Pamey teno sang = Who stay in the association of them
Je - te = Those - they

Bude = Drown / sink in

Bhav mahi = Ocean of mundane existence / misery

SHORT MEANING

He does not attain Self-realisation and also does not practise the means.

A person who stays in his company (also),

Sinks in the ocean of infinite cycles of birth and death.



VERSE 31

BIGOTS STAND DISQUALIFIED

LINK

1)
2)

The shushkjnani who is deluded cannot attain spiritual welfare.

Param Krupalu Dev considers such people as matarthis. Explaining
that, He says -

W e aAanalWni, e nin@ e,
N oy« AW A, 9an wf (T 31

E pan jiva matarthama, nijmaanadi kaaj;
Pamey nahi parmarthne, an-adhikarima j. 31

WORD TO WORD MEANING

1

o ~r W DN

)
)
)
)
)
)

o

E pan jiva = This kind of soul

Matarthama = Is also bigoted

Nijmaanadi kaaj = Because of self-pride etc.

Pamey nahi = Cannot attain

Parmarthne = Supreme level / state

An-adhikarima j = Not worthy/don't deserve /unqualified / ineligible

SHORT MEANING

This kind of soul is also stuck in bigotry like the mechanical ritualist
as he takes pride in his viewpoint.

He does not attain the supreme state as he is unworthy of it.

None of them are fit to be a seeker of liberation as both are attached
to their whims (opinions) and do all for vanity; both run after pride
and personal fame and so they run in the direction counter to that
of truth.]



VERSE 32

COMMON ATTRIBUTES OF BIGOTS
LINK

1) From verse 24 - 31, Param Krupalu Dev described the distinct
characteristics of the two types of matarthis - the kriyajada and
the shushkjnani and showed how they both are unworthy for the
attainment of the supreme truth.

2) In this verse, showing the common characteristics of both types of
matarthis, Param Krupalu Dev says -

ate 3N TR Ay, All naa Qual,

MANRUE A VN, WA hn\{‘?Em&’(- 32

Nahi kashay upshantta, nahi antar vairagya;
Saralpanu na madhyasthata, e matarthi durbhagya. 32

WORD TO WORD MEANING

1) Nahi = There is no
2) Kashay upshantta = Subsidence of passions/unvanquished passions
3) Antar vairagya = Inner detachment / internal non-attachment
4) Saralpanu = Simplicity / frankness
5) Madhyasthata = Impartiality / openness
6) E matarthi = Such a bigot
)

~

Durbhagya = Is unfortunate

SHORT MEANING

= |t is a misfortune of a bigot that he has

= No subsidence of passion / have not been disarmed
= No inner detachment / has not dawned

= No simplicity / have not developed frankness

= No impartiality / not have impartial insight
(For he can have no right faith and consequently no Self-knowledge
for liberation.)



VERSE 33

PURPOSE OF EXPLANATION

LINK

1)

Thus in the earlier nine verses (24 - 32) Param Krupalu Dev
explained in detail the attributes of the unfortunate ones who have
gone astray from the true path.

Now, concluding the subject, in this verse, He shows the purpose
behind describing the attributes of a matarthi and pledges to
explain the attributes of an atmarthi. Param Krupalu Dev says -

Ca¥n i&{ Y\Q&'ﬂt, v\n&" e 197,
gc: §S er“tlﬁrﬂk, 2N cn N }J"’\-i""-r’ 33

Lakshan kahya matarthina, matarth java kaaj;
Havey kahu atmarthina, atma-artha sukhsaaj. 33

WORD TO WORD MEANING

1

~N~ o O A W DN

)
)
)
)
)
)
)
)

00)

Lakshan kahya = Characteristics of a

Matarthina = Bigot - have been described / stated
Matarth java = Identifying and removing

Kaaj = Purely for the purpose of

Havey kahu = Now | will state / describe
Atmarthina = The characteristics of a true seeker
Atma-artha = For the purpose of

Sukhsaaj = Attainment of bliss of the soul

SHORT MEANING

The characteristics of a bigot have been stated for the purpose of
identifying and removing bigotry.

Now | will state the characteristics of a true seeker of the soul.

Whose sole purpose is inner bliss (Self-realisation).



VERSE 34

TRUE SEEKER’S BELIEF REGARDING SADGURU

LINK

1) In this section, attributes of a true seeker (atmarthi), Param
Krupalu Dev describes the atmarthi’s belief regarding the
most fundamental and important aspect - the nature of a true
Guru (Sadguru).

2) Param Krupalu Dev says -

e e w RTaker, & agde Gy,
& N 3'-4 ‘03%, TGN, ‘ih(rhu? "l 37

Atmajnan tya munipanu, te sacha Guru hoy;
Baki kulguru kalpana, atmarthi nahi joy. 34

WORD TO WORD MEANING

1) Atmajnan = Self-knowledge / Self-realisation

2) Tya munipanu = True monkhood / asceticism is where there is

3) Te = He / They

4) Sacha Guru hoy = Are true Teachers / Gurus

5)
)
)
)

6) Kalpana = Is delusional

Baki kulguru = To follow /worship teachers of one's own family tradition

7) Atmarthi = Soul seekers
8) Nahi joy = Know this

SHORT MEANING

= The primary attribute of an atmarthi is the correct understanding
of a true Sadguru.

= He understands the importance of Self-realisation as a requisite
of a Sadguru - true state of monkhood is not possible without
Self-realisation.

= Following a Guru of the family, who is ignorant (without Self-
realisation) is delusional, not helpful in delivering him from cycles
of birth and death.



VERSE 35

LIVING SADGURU IS A BLESSING

LINK

1)
2)

Having explained what kind of Guru an atmarthi is devoted towards,

In this verse, Param Krupalu Dev describes the kind of devotion
an atmarthi has towards Him, when he attains such a Sadguru.
He says -

AT AL SR, 217 NG,
7\(.\\ ']:l\l'n. Ny e I G{-;F“M\'t!li‘!" e

Pratyaksh Sadguru praptino, ganey param upkar;
Trane yog ekatvathi, varte ajnadhar. 35

WORD TO WORD MEANING

1

~N o O B~ W DN

)
)
)
)
)
)
)
)

)

Pratyaksh Sadguru = A living Enlightened Teacher
Praptino = The attainment of / on finding

Ganey = Reckons / feels

Param upkar = It supremely beneficial

Trane yog = The energies of mind, speech, body
Ekatvathi = With the united activity / in unison
Varte = Acts on / follows

Ajnadhar = His command / advice / guidance

SHORT MEANING

A true seeker of the soul considers the attainment of the living
Enlightened Mentor as a unique opportunity; supremely beneficial
to himself.

He surrenders to Him through all the three energies of mind
(thought), speech (word) and body (deed).

And acts on His guidance - command - advice. Follows His ajna with
inner devotion in every way.



VERSE 36

TRUE SEEKER’S BELIEF REGARDING
PATH OF LIBERATION

LINK

1)

2)

The atmarthi has utmost veneration for the Sadguru. Giving up
self-will, he follows the ajna and makes earnest effort to pursue
the path of liberation.

Throwing light on the atmarthi’s belief regarding the path of
liberation, which forms the foundation of his desire to follow the
path, Param Krupalu Dev says -

et O R Stanl, w}nabar k.
HTA @an a, & wdtinna. 39

Ek hoy tran kaalma, parmarathno panth;
Prere te parmarthne, te vyavhar samant. 36

WORD TO WORD MEANING

1

~N~ o O A W DN

)
)
)
)
)
)
)
)

o

Ek hoy = One is the (path)

Tran kaalma = In past, present, future / in all times
Parmarathno = Of the supreme truth / liberation

Panth = Path

Prere te = Which is instrumental / inspires / leads to
Parmarthne = To the path of supreme truth / liberation
Te vyavhar = That noble behaviour / practices

Samant = Should be accepted

SHORT MEANING

There is only one path for achieving the supreme truth.
In the past, present and future.

One should accept, respect the practices which help lead to this one
supreme truth. (Whichever practices lead the soul to liberation should
be accepted, and no others.)



VERSE 37

SEEK SADGURU WITH TRUE PURPOSE

LINK

1)

2)

An atmarthi does not engage in practices that cannot annihilate
the soul’s impure state. Instead he engages himself in cultivating
virtues which bring worthiness in him.

Explaining what an atmarthi does for his spiritual welfare, Param
Krupalu Dev says -

N
ain TR 'zf'm}‘ W ’t‘!}\sgi"ﬁu.
Stn ‘3715 aaLend g, GQQ N "na a\m- 39

Em vichari antare, shodhe Sadguru vyog;
Kaam ek atmarthnu, bijo nahi mannrog. 37

WORD TO WORD MEANING

1

o NN O U1 ~h W N

)
)
)
)
)
)
)
)

Em vichari = Thinking thus

Antare = In the mind

Shodhe = Searches for the

Sadguru yog = Proximity of a true Teacher
Kaam ek = Has only one desire

Atmarthnu = Of attaining Self-realisation
Bijo nahi = Has no other

Mannrog = Mental disease of cravings

SHORT MEANING

Thinking thus in the mind,
The true seeker searches for association of an Enlightened Mentor.

He has only one desire to attain Self-realisation and harbours no
other desires (has no other mental cravings).

Spiritual welfare is the only goal of an atmarthi.



VERSE 38

0—0@‘203@.—.

IDENTITY OF TRUE SEEKER
LINK

1) Spiritual welfare is the only goal of an atmarthi.

2) Throwing light on what type of a person has such a desire of spiritual
welfare, Param Krupalu Dev describes the attributes of an atmarthi,
as He had shown the common attributes of matarthi in verse - 32 in
the section of matarthi. Param Krupalu Dev says -

IS T ] @eRaaa, nix NLLLINE®) Oy,
o« e Sty  Shi anicn @ 3 ¢

Kashayni upshantta, matra moksh abhilash;
Bhavey khed, pranidaya, tya atmarth nivas. 38

WORD TO WORD MEANING

1) Kashayni = Passions have

N

)
) Upshantta = Subsided / weakened

) Matra = Only has the

) Moksh abhilash = Desire of liberation
)

)

)

)

g b W

Bhavey khed = Grief of rebirths (transmigration)

o

Pranidaya = Compassion for all beings

~

Tya = There is

o

Atmarth nivas = Abode of Self-realisation / identity of a true seeker

SHORT MEANING
=  There is the abode of Self-realisation.

= Where there is -
Subsidence of passion (reducing worldly attachment).
Only desire of liberation (no other desire).
Grief for cycles of birth and death (reflects and removes his faults and flaws).
Compassion for all living beings (sympathy for all).

= When an aspirant has developed these attributes he is considered a
true seeker, can proceed in search of truth (these are the requisites of
truth seekers).



VERSE 39

NEED TO ATTAIN WORTHINESS

LINK

1)

2)

Until one attains such a state of worthiness, he is not qualified to
attain the experience of the pure Self.

Thus, by using the method of negative assertion, Param Krupalu
Dev says -

AU A e it e @ AT &l
ALl whad@l, T o Paaaine 3¢

Dasha na evi jya sudhi, jiva lahey nahi jog;
Mokshmarg pamey nahi, matey na antar rog. 39

WORD TO WORD MEANING

1

~N~ o O A W DN

)
)
)
)
)
)
)
)

oo

Dasha na evi = Above conditions (verse - 38) do not exist
Jya sudhi = So long as

Jiva lahey nahi = Cannot take advantage

Jog = Of the association of a Sadguru

Mokshmarg = Path of liberation

Pamey nahi = Is not attained

Matey na = Not cured

Antar rog = Disease of delusion

SHORT MEANING

So long as the soul does not attain such a state of worthiness (as
stated in verse - 38).

Cannot take the advantage of the association of a Sadguru and other
favourable circumstances.

He does not attain the path of liberation and

His inner disease of self-delusion (ignorance of the nature of the Self)
also does not get cured.



VERSE 40

WORTHINESS LEADS TO RIGHT THINKING

LINK

1) After describing the state of a worthy seeker through the method
of negative assertion, now Param Krupalu Dev

2) Establishes the state of a worthy one through method of
positive assertion.

3) Showing what happens when one attains the state of an atmarthi,
Param Krupalu Dev describes the sequence of attaining the path.
He says -

AL i Al Ry, L TR ek,
& AN R AN, M SR NIN. v

Aavey jya evi dasha, Sadgurubodh suhay;
Te bodhe suvicharna, tya pragate sukhday. 40

WORD TO WORD MEANING

1) Aavey jya = When attained

N

Evi dasha = This condition (as verse - 38) / worthiness

w

Sadgurubodh = Teachings of the true Teacher

o b

Te bodhe = From this wise teaching

(*2)

Suvicharna = Arises right thinking / develops

~

Tya pragate = Which leads to

)
)
)
) Suhay = Shines forth / bears fruits
)
)
)
) Sukhday = State of true bliss

oo

SHORT MEANING
=  When the soul attains such a state.

= The preachings of the Enlightened Mentor bear fruits, become
effective - rightly interpreted and adopted.

=  That state leads to the state of true bliss.

= Because the disciple turns his mind from worldly thoughts to
contemplation and meditation on the nature of the Self and gets
glimpses of the souls bliss.



VERSE 41

RIGHT THINKING LEADS TO LIBERATION

LINK

1) Having explained how the state of right thinking emerges in
an atmarthi,

2) Now explaining what the fruit of that right thinking is, that is, what
happens after right thinking develops. Param Krupalu Dev says -

oy h'at} A3 (e (e, Wi Sen 1'-‘\0-;“.\.

o TUA W ML W, Wi et Gulu. ra

Jya pragate suvicharna, tya pragate nij jnan;
Je jnane kshay moh thai, pamey pada nirvan. 41

WORD TO WORD MEANING

1) Jya pragate = There where arises

N

Suvicharna = Right thinking

w

Tya pragate = There occurs

L

Nij jnan = Enlightenment

o G

Kshay moh thai = Delusion being destroyed

~

)
)
)
)
) Je jnane = By this knowledge / enlightenment
)
) Pamey pada = One attains the state

)

Nirvan = Of liberation

(00)

SHORT MEANING
= When the right thought process arises,
= In him Self-realisation arises,

= This Self-realisation results in annihilation of delusion and the soul
attains liberation from cycles of birth and death.

(=  With the contemplation on the nature of the Self comes Self-realisation
which removes infatuation and ignorance and the soul attains liberation.)



VERSE 42

SIX TRUTHS FOR RIGHT THINKING

LINK

1) Param Krupalu Dev commenced the description of the attributes
of an atmarthi from verse - 34, which He now concludes in this
verse - 42.

2) He clearly stated that the right mindset marks the beginning of
the true seeker and when the state develops completely he
attains liberation.

3) He now refers to the fundamentals, an atmarthi must know to
attain the state of right thinking. He says -

Ged & 3 RRAEL METnOT Vel
'33. (Ttb‘l et W, md’i TR (e ra

Upje te suvicharna, mokshmarg samjay;
Gurushishyasamvadthi, bhakhu shatpad aahi. 42

WORD TO WORD MEANING

1) Upje = That which generates

N

Te suvicharna = The right thinking

S W

)
)
) Mokshmarg = The path of liberation
) Samjay = Is understood

)

8]

Gurushishyasamvadthi = In the form of dialogue between
the Mentor and the disciple

6) Bhakhu = That | state
7) Shatpad aahi = Here as six aphorisms / six fundamental truths

SHORT MEANING

= |n order to initiate the right thought process, which leads to the
understanding of the path of liberation.

= | state here six aphorisms in the form of dialogue between the
Enlightened Mentor and the disciple.



VERSE 43

NAMING SIX FUNDAMENTAL TRUTHS

LINK

1) As an introduction of the main subject of the text, Param Krupalu

Dev has composed this section as ‘naming of the six fundamentals’
comprising of 2 verses.

2) In verse - 42, He indicated that He would explain the six

fundamentals for reflection upon the Self. Naming these six
fundamentals, He says -

anEeh O D men S, T il (G-
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‘Atma chhe’, ‘Te nitya chhe’, ‘Chhe karta nijkarma’;
‘Chhe bhokta’, vali ‘Moksh chhe’, ‘Moksh upay sudharma’. 43

WORD TO WORD MEANING

1

o U1 b~ W N

)
)
)
)
)
)
)

~

Atma chhe = Soul exists

Te nitya chhe = It is eternal

Chhe karta nijkarma = It is the doer of its actions (karmas)

Chhe bhokta = It is the enjoyer / endurer / receiver of its consequences
Vali Moksh chhe = It can be liberated

Moksh upay = There is a path of liberation

Sudharma = That is true religion

SHORT MEANING

The soul exists, it is eternal, it is doer of karmas, it is the enjoyer /
endurer / receiver of fruits of karma, there is liberation. The path
of liberation, which is true religion exists.

(A true religion liberates the soul from the worldly cycle of birth
and death.)



VERSE 44

PURPOSE OF EXPLAINING
SIX FUNDAMENTAL TRUTHS

LINK
1) The six fundamentals were named in verse - 43.

2) Before commencing their detailed description in the form of
dialogue between a Sadguru and sushishya, Param Krupalu Dev
composed one more introductory verse.

3) Showing that it also explains the gist of 6 major philosophies as
well as the purpose of explaining these six fundamentals, He says -

@2 aUea] VYN, @ AT o Re,
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Shatsthanak sankshepma, shatdarshan pan teh;
Samjava parmarthne, kahya Jnanie eh. 44

WORD TO WORD MEANING

1) Shatsthanak = Six aphorisms / truths mentioned

N

Sankshepma = Briefly

w

Shatdarshan = Six main philosophies / six schools of thought

(S~

Samjava parmarthne = To understand the supreme truth

o

)

)

)

) Pan teh = Also includes

)

) Kahya eh = Have stated them / explained by
)

~

Jnanie = Enlightened Ones

SHORT MEANING
= These six aphorisms are stated here briefly.
= They also constitute the six types of philosophies.

= The Enlightened Ones have stated them to make us understand the
supreme truth.
(The six truths mentioned above also include a critical appreciation
of the six systems of philosophy. These truths have been explained
by the Enlightened Ones to understand the nature of ultimate reality.)



VERSE 45

DOUBT 1 - SOUL CANNOT BE EXPERIENCED
BY SENSES

LINK

1) To accept the existence of soul is the first step of the path of
liberation. Therefore, it is important to be doubtless about it. For
this fundamental Param Krupalu Dev has composed 14 verses
(45 - 58).

2) In the first 4 verses (45 - 48), Param Krupalu Dev has presented the
disciple's doubts regarding the existence of the soul which have
arisen due to the influence of the atheistic Charvaka philosophy.

3) Presenting the first argument (without naming the Charvaka
philosophy), He says -

AL A& N Ml AN eveueg 3K,
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Nathi drashtima aavto, nathi janatu roop;
Bijo pan anubhav nahi, tethi na jivswaroop. 45

WORD MEANING

1) Nathi drashtima aavto = Cannot be seen
2)

3) Bijo pan anubhav nahi = Cannot be experienced by any other senses
4)

Nathi janatu roop = Its form is unknown

Tethi na jivswaroop = Hence it does not exist

SHORT MEANING

= The soul cannot be seen by eyes.
= |t has no form - its form is unknown.
= There is no other way of experiencing it by any senses.

= Therefore, the soul does not exist.
(The soul cannot be seen, known or experienced. It is only spoken of,
but does not exist.)



VERSE 46

DOUBT 2 - SOUL IS BODY, SENSES OR BREATH

LINK
1) Having expressed the reason of doubting the existence of the soul,

2) The disciple presents one more argument regarding that.

antear Tee* drane, mbwe $OR, N,
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Athva deh j atama, athva indriya pran;
Mithya judo manvo, nahi judu endhan. 46

WORD TO WORD MEANING

1) Athva deh j atama = Soul is body itself

N

Athva indriya = Or soul is the senses

S W

)

)

) Pran = Or soul is the breath

) Mithya judo manvo = It's false to believe it separate from them
)

Ul

Nahi judu endhan = As there is no sign of its being separate

SHORT MEANING

= Or the soul is body itself,

= Orit’s the senses and breath.

= |t is false to believe it to be separate from them.

= There is no sign of it being separate from them (body, senses, breath).



VERSE 47

DOUBT 3 - SOUL IS NOT KNOWABLE
LIKE POT-CLOTH

LINK

1) There is no distinct sign of the soul, therefore the disciple is
not willing to accept the existence of the soul as separate from
the body.

2) He puts forth another argument in this context.

% N wAtent LN ?t' a-r(t_gf'ﬁ.-ﬂ-\fi e
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Vali jo atma hoy to, janay te nahi kem?
Janay jo te hoy to, ghat pat adi jem. 47

WORD TO WORD MEANING
1) Valijo =And if

N

Atma hoy to = There is soul / soul exists

S W

)
)
) Janay te nahi kem = Why is it not known / knowable
) Janay jo te hoy to = It would be known / if knowable
)

82

Ghat pat adi jem = As pot, cloth etc.

SHORT MEANING
= And if the soul exists, why is it not known?

= |f it exists, it should be known like pot, cloth etc.

(If the soul exists, as a substance then it should be felt by the senses
as pots and clothes. But it cannot be perceived by any senses, hence
it does not exist.)



VERSE 48

CONCLUDING HIS OBSERVATIONS

LINK

1) Through the arguments presented in verses 45 - 46 - 47, the
disciple is inclined to believe that there is no substance like the
soul, which has an independent existence.

2) Based on this belief, the disciple concludes that -

@ afl saan, Wk Rt Qud
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Matey chhe nahi atama, mithya moksh upay;
E antar shanka tano, samjavo sadupay. 48

WORD TO WORD MEANING

1) Matey chhe nahi atama = Therefore, the soul is not

2) Mithya moksh upay = The means of liberation is useless

3) E antar shanka tano = Tell me / give me
)

4) Samjavo sadupay = A satisfactory solution for the doubt in my mind

SHORT MEANING
= The soul, therefore does not exist.
= The means of its liberation are therefore, useless.

= Please give me a satisfactory solution for the doubt that | have in
my mind.
(If religion is a method of soul’s liberation it is not required at all
since the soul does not exist. O true Teacher, please remove my
doubt and explain the nature of the soul’s existence if at all there
is any.)



VERSE 49

ROOT CAUSE OF DOUBT

LINK

1)

2)

The disciple presented his doubts regarding the existence of the
soul to the Guru in the previous 4 verses (45 - 48).

Knowing the disciple to be worthy of knowledge, the Guru answers
his doubts in 10 verses (49 - 58), as a result of this, his doubts are
resolved and he develops faith in the first fundamental truth - the
soul exists.

Before sequentially answering the various arguments of the
disciple, the Guru draws his attention to the root cause of this
doubt. In two verses, the Guru strikes on the basic flaw of all his
doubts regarding existence of soul. He says -

~
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Bhasyo dehadhyasthi, atma deh saman;
Pan te banne bhinna chhe, pragat lakshane bhan. 49

WORD TO WORD MEANING

1

SO 1 b W N

)
)
)
)
)
)
)

<

Bhasyo = Appear (illusion)

Dehadhyasthi = Because of false identification (delusion)
Atma deh saman = Soul and body as same

Pan te banne = But they are

Bhinna chhe = Separate entities

Pragat = Obvious / evident (distinct)

Lakshane bhan = Characteristics (known)

SHORT MEANING

The soul and the body appear as the same due to false identification
of the soul with the body.

But both of them are separate entities and can be identified
separately from their evident characteristics (obviously distinct).



VERSE 50

ROOT CAUSE OF DOUBT - ANALOGY

LINK

1) Having shown that the soul is a substance that has an independent
existence.

2) To further strengthen that conviction, the Sadguru repeats the first
three parts of the previous verse and then clarifies that principle
with an apt example. He says -

ony - HE M{EL&HLE'IM, nichy Sy 1A,

S,
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Bhasyo dehadhyasthi, atma deh saman;
Pan te banne bhinna chhe, jem asi ne myan. 50

WORD TO WORD MEANING

1) Bhasyo = Appears (illusion)

Dehadhyasthi = Because of false identification (delusion)

w N

Atma deh saman = Soul and body as same

(S~

Bhinna chhe = Separate entities

o

)
)
)
) Pan te banne = But they are
)
)

Jem asi ne myan = Like the sword and the sheath

SHORT MEANING
= The soul and the body appear same due to false identification.

= But both of them are separate entities, like the sword and the sheath.



VERSE 51

REPLY 1 - SOUL IS SEER

LINK

1) After drawing the disciple’s attention towards the basic flaw which
is the root cause of all his doubts regarding the soul.

2) The Guru gives precise answers to all the arguments one after the
other, thus resolving all his doubts.

3) In this verse 51, the Guru answers the doubt raised by the disciple
in verse 45 - the soul is not seen through eyes, its form or shape
is not known, not known by other senses, therefore the soul does
not exist.

4) Resolving this doubt of the disciple, the Guru says -

& At P ARA, & e T e,
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Je drashta chhe drashtino, je janey chhe roop;
Abadhya anubhav je rahey, te chhe jivswaroop. 51

WORD TO WORD MEANING

1) Je drashta chhe = That which is the seer

2) Drashtino = Of sight

3) Je janey chhe roop = That which is knower of all forms

4) Abadhya anubhav = Continuous experience (of consciousness)

5) Je rahey = Always remaining

6) Te chhe jivswaroop = This is the nature / this is the characteristic

of the soul

SHORT MEANING

= That which is the seer of the sight and knower of all forms.
(It is the soul itself who is behind the eyes knowing the forms.)

= The experience of consciousness, which is continuous, cannot be
subtracted, independent of external objects is the nature of the soul
(characteristic / sign).



VERSE 52

KNOWER OF ALL FIVE SENSES

LINK

1) The Guru gave an accurate solution to the disciple’s argument
expressed in verse 45, by saying that the nature of the soul cannot
be perceived by the senses.

2) Explaining this further, kindling conviction about the soul through
the attribute of knowledge, the Guru says -

% ‘\Sfﬂ"- 9-11"?1:?, [ne~ (Mo RCha itn,
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Chhe indriya pratyekne, nij nij vishaynu jnan;
Panch indrina vishaynu, pan atmane bhan. 52

WORD TO WORD MEANING

1) Chhe indriya pratyekne = Each sense has
2)
3) Panch indrina vishaynu = Subject matter of all five senses
4)

Nij nij vishaynu jnan = Knowledge of its own subject matter (faculty)

Pan atmane bhan = Soul has knowledge / knows

SHORT MEANING

= Each sense organ enables us to know only its faculty - ears cannot
see, eyes cannot hear.

= But the soul knows the subject matter of all five senses at one
given time.

(= No sense can function without the soul.

= |t’s the coordinator and also remembers the experience in future.)



VERSE 53

REPLY 2 - BODY, SENSE, BREATH FUNCTION

DUE TO SOUL
LINK

1) After giving an apt solution to the argument presented by the
disciple in verse 45, now the Guru resolves the doubt put forth in
verse 46.

2) In verse 46, the disciple said that the body, senses or breath alone
should be considered as the soul. There is no sign of existence of
the soul separate from these.

3) The first half of this argument is resolved in verse 53 and the
second half in verse 54.

4) Proving independent existence of the soul as separate from body,
senses and breath, the Guru says -

TL A QWA @t o TR s,
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Deh na janey tehne, janey na indri pran;
Atmani satta vadey, teh pravarte jaan. 53

WORD TO WORD MEANING
1) Deh na janey tehne = The body does not know it

2) Janey na indri pran = Nor do the senses and the breath
3) Atmani satta vadey = In the presence of the soul
4) Teh pravarte jaan = They all function

SHORT MEANING

= The body does not know it.

= The senses and the breath also do not know it.

=  The soul is the knower of the body, senses and the breath.

= And they all function only due to the presence of the soul, else they
lie inert.



VERSE 54

CONSCIOUSNESS IS SIGN OF SOUL
LINK

1) The second part of the disciple's argument in verse 46 was that
there is no sign of the soul evidently known, therefore, to believe
it as separate from the body etc. is false.

2) Answering that, in this verse 54, the Guru says -

NG M LR ER, Al ke ondk,
ol Ay dand, A sl ey e

Sarva avasthane vishe, nyaro sada janay;
Pragatroop chaitanyamay, e endhan saday. 54

WORD TO WORD MEANING

1) Sarva avasthane vishe = Through all the states

N

Nyaro = (The soul) is separate

w

Sada janay = Always known

(S2 I~

Chaitanyamay = Consciousness
E endhan = Is the characteristic of the soul

o

)
)
)
) Pragatroop = Such an evident (sign)
)
)
)

~

Saday = Permanent / eternal

SHORT MEANING

= Though present in all the states (waking, dream, sleep) that which
remains separate from those states,

= Which continues to exist even after those states are gone and which
knows those states,

= Such is its evident nature of consciousness that is, to keep knowing
is its evident nature and the sign is always present. The sign is
never destroyed.



VERSE 55

REPLY 3 - KNOWLEDGE ESTABLISHES KNOWER

LINK

1)

In verse - 47, the disciple had presented the argument that if the
soul does exist, then why is it not known the way pot, cloth etc.

are known. If the soul has an existence then it should be known

the way a pot, cloth etc. are known.

Resolving this doubt, the Guru says -

UL, Ly Wl e q, &y Sa W ",
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Ghat, pat adi jaan tu, tethi tene maan;
Jananar te maan nahi, kahie kevu jnan? 55

WORD TO WORD MEANING

1

o U1 b~ W N

)
)
)
)
)
)
)

~

Ghat, pat adi = Pot, cloth etc.

Jaan tu = Know them

Tethi tene maan = So believe in their existence
Jananar = Knower (of these objects)

Te maan nahi = Do not believe / accept

Kahie = What should one say

Kevu jnan = Of such knowledge

SHORT MEANING

You believe in the existence of pot, cloth etc. because you have
their knowledge.

But you do not believe in the existence of the knower of these objects.

What should one say about such knowledge?
(If the knower is absent, the knowledge is also absent. The presence
of the knower is implicit in the knowledge of the objects.)



VERSE 56

BODY AND SOUL ARE NOT ONE

LINK

1)

The attribute of knowing, is not of the body, it is of the soul which
is separate from the body. This was the solution given by the Guru
in verses 53 and 54.

Now in this verse 56, the same thing is established again through
another logic (giving an example).

To uproot the disciple’s doubt completely that the body itself is
the soul, and to strengthen his conviction, that the attribute of
knowing is not the nature of the body; the Guru says -

winey il g ek, Y T NS,
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Param buddhi krush dehma, sthool deh mati alp;
Deh hoy jo atama, ghate na aam vikalp. 56

WORD TO WORD MEANING

1

a ~h W DN

)
)
)
)
)
)

o

Param buddhi = Super intelligence

Krush dehma = Thin / slim body

Sthool deh = Fat / heavy body

Mati alp = Less intelligence

Deh hoy jo atama = If the body is the soul

Ghate na aam vikalp = Such a contradiction would not arise

SHORT MEANING

Super intelligence is found in one who has a thin body.
While less intelligence is found in one who has a fat body.

If the body and the soul were one, such contradiction would not arise.
(This should not happen).



VERSE 57

DISTINCTNESS OF BOTH SUBSTANCES

LINK

1) The soul is a substance with the attribute of knowingness and
is separate from the body - after proving this through various
logical arguments,

2) To further strengthen the true resolve of the disciple regarding the
existence of the soul, in this concluding verse 57, the Guru says -
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Jada chetanno bhinna chhe, keval pragat swabhav;
Ekpanu pamey nahi, trane kaal dvaybhav. 57

WORD TO WORD MEANING

1) Jada chetanno = Lifeless (non-sentient, inanimate) and
living (sentient, conscious) substance

N

Bhinna chhe = Entirely different

w

Keval pragat swabhav = Is their nature (characteristics)

L

Trane kaal = In all the three times

)

)
)
) Ekpanu pamey nahi = Never become one
)
)

o

Dvaybhav = Remain (distinguishably) separate

SHORT MEANING

= The nature (characteristics) of the living beings (sentient) and the
non-living beings (non-sentient) are always different.

= Both have their own separate manifestation of characteristics which
are entirely different.

= The two separate substances cannot merge into one and

= They remain as two separate substances at all times - past, present
and the future (distinction between the two is unmistakably clear at
all times.)



VERSE 58

SOUL IS DOUBTER OF ITSELF!

LINK

1) From verse 49 - 57, the Guru satisfactorily resolves the disciple’s
doubts, using profound arguments containing logic and examples.

2) Finally, expressing something astonishing that will lead the disciple
into deep contemplation, the Guru says -
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Atmani shanka karey, atma potey aap;
Shankano karnar te, acharaj eh amap. 58

WORD TO WORD MEANING

1) Atmani = The one which expresses

N

Shanka karey = Doubt of the soul

w

Shankano karnar te = Soul is Self-doubter

(S~

)
)
) Atma potey aap = Is the soul itself
)
) Acharaj = Matter of surprise

)

o

Eh amap = Beyond measure / immeasurable / cannot be measured

SHORT MEANING
= The existence of the soul is doubted by the soul itself.

= |t is a matter of immeasurable surprise that the soul doubts the
existence of itself.

= (It is a matter of surprise beyond measure that the soul is doubter
of itself!)



VERSE 59

DISCIPLE’S CONVICTION OF SOUL’S EXISTENCE

LINK

1) The disciple, eager to gain knowledge, put forth arguments
regarding the existence of the soul, which the Guru resolved with
counter arguments backed by logic and evidence.

2) By deeply contemplating upon the solution received from the
Guru, the disciple is convinced about its correctness. He says -

N chunyg M(%C‘t‘u’ M‘Q $S&U S3],
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Atmana astitvana, Aape kahya prakar;
Sambhav teno thay chhe, antar karye vichar. 59

WORD TO WORD MEANING

1) Atmana astitvana = (Regarding) the existence of the soul

N

)

) Aape kahya prakar = Logic and examples explained by You
) Sambhav teno thay chhe = Seems possible / is acceptable
)
)

S W

Antar = Internally

$)

Karye vichar = Contemplating upon / reflecting upon

SHORT MEANING

= By internally contemplating over the clarification given by You,
regarding the existence of the soul,

= |t seems possible.

(He declares that he has been clearly convinced by it and the
existence of the soul is acceptable to him.)



VERSE 60

DOUBT 1 - SOUL IS NOT ETERNAL

LINK

1) After getting convinced of the truth of the first proposition
(fundamental truth) i.e. the soul exists,

2) The disciple proceeds to his doubts about the second proposition
i.e. the soul is eternal.

3) In this verse 60, under the influence of the Charvaka philosophy,
from the perspective of gross modification, expressing the
impermanence of the soul, the disciple says -

Gnes Qi \u\\ <t, AN '\'f\'MR(‘NQL,
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Biji shanka thay tya, atma nahi avinash;
Dehyogthi upje, dehviyoge nash. 60

WORD TO WORD MEANING

1) Biji shanka thay = Second doubt arises

N

Tya = Now

S W

Avinash = Indestructible / eternal / immortal

$)

Dehyogthi upje = Takes birth with the union of the body

o

)
)
) Atma nahi = Soul is not
)
)
)

Dehviyoge nash = Gets destroyed on the separation with the body

SHORT MEANING

=  Now arises the second doubt that the soul is not indestructible -
immortal - eternal.

= |t is created with the association of the body and is destroyed with
the separation from the body.

(The disciple feels that the soul might be arising with the formation
of the body and might be destroyed at the time of death.)



VERSE 61

DOUBT 2 - SOUL IS MOMENTARY

LINK

1) Having expressed to the Guru - his doubt regarding the
indestructible nature of the soul, that rose under the influence of
the Charvaka philosophy, said that it seems the nature of the soul
is creation and destruction.

2) Disciple now presents an argument that has arisen under the
influence of the Buddhist philosophy from the perspective of
subtle modification of life like the states of anger etc. that change
every moment therefore it is momentary.

3) The disciple influenced by the Buddhist doctrine of
momentariness, says -

s xq REAE B, 0@ LY ank,
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Athva vastu kshanik chhe, kshane kshane paltay;
E anubhavthi pan nahi, atma nitya janay. 61

WORD TO WORD MEANING

1) Athva = Or
2) Vastu kshanik chhe = Substance is transient
3) Kshane kshane paltay = (As it is seen) changing every moment
4)
)

5

E anubhavthi pan = From this experience also
Nahi atma nitya janay = Soul is not known to be eternal

SHORT MEANING

" Or

= Substance is seen to undergo modifications every moment (keeps on
changing every moment) and therefore all objects are momentary.

= Judging from experience too, the soul does not seem eternal.



VERSE 62

REPLY 1 - WHO KNOWS CREATION AND DESTRUCTION?

LINK

1) The Guru now provides a methodical - impactful - firm - wisdom-
filled solution to the logical arguments arising due to the disciple's
sequential thought process.

2) As a result of this, 'Soul is eternal' the second fundamental of
samyagdarshan is proven to the disciple.

3) Establishing through different evidences like logic, experience and
inference, the Guru completely uproots the doubtin the disciple's mind.

4) In verse 62 - 63, the Guru discusses whether there is any witness
(knower) of the event of the soul's creation and destruction. The
Guru says -

L hen 1\57«\&.7( S, «'© 6'3‘3_\(1 .\3-11‘
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Deh matra sanyog chhe, vali jad roopi drashya;
Chetanna utpatti laya, kona anubhav vashya? 62
WORD TO WORD MEANING
1) Deh matra sanyog chhe = Body is formed by union of non-living matter
2)
3) Chetanna utpatti laya = (Then) creation and destruction of soul
4)

Vali jad, roopi, drashya = Also lifeless, with form, visible

Kona anubhavvashya?=Depends upon whose experience? (observation)

SHORT MEANING

= The body is formed by union of non-living matter and it is only in
temporary association with the soul.

= |t is non-living, with form and visible.

= Then who experiences i.e. who can have the knowledge of the
creation and destruction of the soul. (As the body is without
consciousness how and who knows that the soul is created and
destroyed?)



VERSE 63

KNOWER HAS TO BE SEPARATE ENTITY

LINK

1) When contemplating upon the answer to the question posed in
verse 62, there seems 2 possible options -
a) If it is said - that such experience depends on the body, then
it is not possible, as the body does not have the attribute of
knowingness - therefore cannot know the creation - destruction
of the soul.
2) In verse 62 itself the Guru negated the first option as the body is
inanimate - has a form - is visible.
3) Now in verse 63, the Guru gives the solution to the second option -
b) Showing how the option that the creation and destruction of
the soul is known by consciousness is not possible, the Guru says -

o al M UL L Y M GekTa Mg fua,
PNEPN 2Y Oki\{“c}m, YUY ~ 3;? onvtt. %3

Jena anubhav vashya e, utpann layanu jnan;
Te tethi juda vina, thay na keme bhan. 63

WORD TO WORD MEANING

1) Jena anubhav vashya e = Upon whom the experience of
2)
3) Te tethi juda vina = Has to be separate from it
4)

Utpann layanu jnan = Creation and destruction of the soul

Thay na keme bhan = To know it

SHORT MEANING

= One who claims to know the birth and death of the soul must be
different from it.

= The knowledge of the emergence and extinction can in no way arise,
unless the agency experiencing that knowledge is different from
the object.



VERSE 64

SOUL NOT PRODUCED BY ASSOCIATION

LINK

1) In verse 62 - 63, the Guru proved that no one can know the
creation and destruction of the soul. Therefore, the argument that
the soul is created and destroyed through association with the
body, is not backed by experience.

2) Now through logical reasoning in verses 64 - 66, the Guru will
show that the soul is uncreated and indestructible.

3) Resolving the disciple’s probable doubt that the soul is also
created (like the body) by some association the Guru says -
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Je sanyogo dekhiye, te te anubhav drashya;
Upje nahi sanyogathi, atma nitya pratyaksh. 64

WORD TO WORD MEANING

1) Je sanyogo dekhiye = Whatever combinations are seen
2) Te te anubhav drashya = Soul knows them

3) Upje nahi sanyogathi = Soul is not born through any combination
and for that reason

4) Atma nitya pratyaksh = The soul is evidently eternal

SHORT MEANING

=  Whatever unions or combinations of atoms are observed and
experienced (known) by the soul.

= Reflecting on the nature of these combinations, we find none is
competent to create a soul.

=  The soul is not observed to arise from the union of the elements of
the body (combination of atoms).

= Therefore (evidently) the soul is eternal and present at all times.



VERSE 65

SUCH EXPERIENCE CANNOT EXIST

LINK

1)

The disciple’s belief is that it is probable that the soul is created
from inanimate body. It lasts as long as the body lasts and is
destroyed when separated from the body.

The three earlier verses (62 - 64) were the introduction to the
solution of this argument.

Now addressing the argument directly in this verse 65, the
Guru says -
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Jadthi chetan upje, chetanthi jad thay;
Evo anubhav koine, kyare kadi na thay. 65

WORD TO WORD MEANING

1) Jadthi chetan upje = Consciousness arising from matter

2

4

)
3)
)

Chetanthi jad thay = Or matter arising from consciousness
Evo anubhav koine = Such experience to anyone
Kyare kadi na thay = Has never been possible

SHORT MEANING

No one has ever experienced.
Consciousness getting created from non-conscious matter.
And non-conscious matter getting created from consciousness.

(This experience has never been possible to anyone, anywhere,
any time.)



VERSE 66

SOUL IS DEFINITELY ETERNAL

LINK

1) By contemplating upon every association, no such association is
known from which the soul can be created. The soul is the knower
of the association and not the product of any association.

2) Therefore, the Guru showed the fallacy of believing that the soul,
which is not the product of association and is of the nature of
knowingness, can be created from inanimate substance.

3) In verse 64 - 65, He established that the soul is uncreated. Now in
this verse 66, the Guru establishes the soul’s indestructibility. He
says -
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Koi sanyogothi nahi, jeni utpatti thay;
Nash na teno koima, tethi nitya saday. 66

WORD TO WORD MEANING

1) Koi sanyogothi nahi = That which - by any union
2)

3) Nash na teno koima = Cannot be destroyed into anything else
4)

Jeni utpatti thay = Cannot be created

Tethi nitya saday = Therefore soul is always (definitely) eternal

SHORT MEANING

= That which cannot be created by any kind of union or combination of
atoms or things,

= Cannot be destroyed into anything else by the cessation of contact or
disintegration of atoms.

= According to the universal law one that is created can be destroyed;
but the soul is not created so cannot be destroyed.
= Therefore, it is eternal.

(Souls cannot be created by combination of objects or destroyed by
separation of objects. Thus it is eternal.)



VERSE 67

TENDENCIES CONFIRM SOUL’S ETERNITY

LINK

1) By deeply contemplating upon the Guru’s solution regarding the
eternal nature of the soul, the disciple feels that his argument
was baseless.

2) In this verse 67, to strengthen the faith of his, the Guru proves the
eternal nature of the soul through inference. Giving an authentic
evidence to prove the soul is not created and destroyed with the
creation and destruction of the body, the Guru says -
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Krodhadi tartamyata, sarpadikni mai;
Poorvajanma sanskar te, jiva nityata tyay. 67

WORD TO WORD MEANING

1) Krodhadi tartamyata = Variation in tendencies of anger etc.

2) Sarpadikni mai = Are found in snake etc.

3) Poorvajanma sanskar te = Due to the orientations of past lives

4) Jiva nityata tyay = (This proves) for this reason also the soul is eternal

SHORT MEANING

= There is a burst of anger and other passions in snakes etc. from their
very birth,

= This is due to the tendencies acquired by them from previous births.

= This proves the eternity of the soul.



VERSE 68

REPLY 2 - NATURE OF SOUL

LINK

1)

In verse 61, the disciple had raised the doubt that the object is
seen to undergo modification every moment, therefore all objects
are momentary.

Looking at the feelings of anger etc., which change every
moment, the disciple feels that the soul is not eternal, rather it’s
momentary.

Explaining the true nature of the soul, the Guru says -

-
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Atma dravye nitya chhe, paryaye paltay;
Baladi vay tranyanu, jnan ekne thay. 68

WORD TO WORD MEANING

1

S W N

)
)
)
)
)

Ul

Atma = The soul

Dravye nitya chhe = As a substance is eternal (unchanging)
Paryaye paltay = But its states continue to change

Baladi vay tranyanu = Childhood etc. three stages

Jnan ekne thay = Knowledge of all three stages are known by the
same entity

SHORT MEANING

The soul,
As a substance is eternal, unchanging.
But its states continue to change.

Childhood, adulthood, old age are different stages of life, but the
eternal soul, which has the knowledge of all the three stages, is the
same throughout.



VERSE 69

NARRATOR IS NOT MOMENTARY

LINK

1)

Although every substance has the qualities of permanence and
impermanence, there are some who accept the existence of the
soul, and yet believe that it is absolutely impermanent, created
and destroyed every moment.

Logically proving the incorrectness of their belief, explaining how
it is not possible for the soul to have momentary existence; the
Guru says -
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Athva jnan kshaniknu, je jani vadnar;
Vadnaro te kshanik nahi, kar anubhav nirdhar. 69

WORD TO WORD MEANING

1
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)
)
)
)
)
)
)

~

Athva = Or

Jnan kshaniknu = Knowledge of momentariness

Je jani = The one who knows

Vadnar = And speaks / narrates

Vadnaro te = Speaker / narrator

Kshanik nahi = Is not momentary

Kar anubhav nirdhar = Ascertain by your own experience

SHORT MEANING

Or,

The narrator (speaker) who has the knowledge of momentary states,
is not momentary himself.

(The speaker who knows and speaks about momentariness is not
momentary, for the speaker must be continuous - to know and
to speak.)

Ascertain this by your own experience (observation).



VERSE 70

NO SUBSTANCE IS COMPLETELY DESTROYED

LINK

1) The Guru imparted a logical understanding to the disciple
establishing the eternal nature of the soul, from verse 62 till this

concluding verse 70.

2) Of all the rational solutions given by the Guru, this concluding
verse is the pinnacle.

3) In this verse 70, drawing the disciple's attention to the universal
law of conservation, accepted by science, applicable to every
substance, the Guru skillfully proves that the soul is eternal.

4) Rebutting the false belief of the Buddhist philosophy of
momentariness, and establishing the existence of the soul in all
three periods of time, in this verse the Guru says -
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Kyare koi vastuno, keval hoy na nash;
Chetan pamey nash to, kema bhaley tapas. 70

WORD TO WORD MEANING

1) Kyare koi vastuno = Never any substance

2) Keval hoy na nash = Can be destroyed completely

3) Chetan pamey nash to = If the soul is destroyed

4) Kema bhaley tapas = Find in what it is transmuted / converted to

SHORT MEANING
= Never any substance can be entirely destroyed (into nothing).

= Examine, if the soul is destroyed, what will it get converted into?
(If consciousness is destroyed, find in what it is transmuted.)



VERSE 71

DOUBT 1, 2, 3 - SOUL IS NON-DOER OF KARMA

LINK

1)

The disciple presents arguments supporting his doubt, that has
arisen under the influence of well-known philosophies and schools
of thought, regarding the third fundamental, the doership of the soul.

In this first verse 71, the disciple says -
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Karta jiva na karmano, karma j karta karma;
Athva sahaj swabhav ka, karma jivho dharma. 71

WORD TO WORD MEANING

1
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Karta = Doer

Jiva na karmano = Not the soul of karma

Karma j karta karma = Karmas do karmas (doer)

Athva = Or

Sahaj swabhav = Karma binds automatically / accidentally

Ka = Or

Karma jivno dharma = Bondage of karma is the nature of the soul

SHORT MEANING

The soul is not the doer of karma,

Karmas are done by karmas, hence karma is the doer of karma
(present karmas are the result of past karmas).

Or, karmas bind to the soul automatically (without any specific
reason or condition).

Or bondage of karma is the nature of the soul (so the soul can never
be rid of karmas).



VERSE 72

DOUBT 4, 5 - MATTER OR GOD IS DOER

LINK

1)

Although existence and eternity of the soul is proved, the disciple
is unable to grasp that the soul is the doer of karmas, so bent on
proving that the soul is not the doer.

In the previous verse presented three arguments to support his
view - now in this verse 72, presents two more.

It is clearly visible that both these arguments stem from the
influence of Vedic philosophies (Sankhya, Nyaya etc.) which believe
that the soul is unbound.

Caught in a whirlpool of doubts, yet having intense eagerness to
know the truth, the disciple says -

LNt ML W9 ;t, a MIA o,
Ul (P Rie, A s s 02

Atma sada asang ne, karey prakruti bandh;
Athva Ishwar prerna, tethi jiva abandh. 72

WORD TO WORD MEANING

1
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)
)
)
)
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Atma sada asang ne = Soul is always free and unattached
Karey prakruti bandh = Nature / matter itself creates bondage
Athva = Or

Ishwar prerna = God inspires to act

Tethi jiva abandh = Therefore the soul is unbound

SHORT MEANING

The soul is unattached and free so cannot be the creator of karma.
Prakriti (matter) by its very nature creates bondage.

Or it’s God who is the creator of souls and prompter of their karmas;
all karmas are the result of His intervention and desire.

Therefore, whether it’s prakriti (matter) or God, the soul cannot be
held responsible for bondage of karmas.



VERSE 73

CONCLUDING CONTENTION

LINK

1) Influenced by various beliefs prevalent in different philosophies
regarding the non-doership of the soul, doubts have risen in the
disciple regarding the soul as the doer of karmas.

2) In the two earlier verses (71 - 72), he put forth his arguments to
show the soul cannot be the doer of karmas.

3) Expressing the conclusion, he is drawing based on what he has
presented in the previous two verses, the disciple says -
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Matey moksh upayno, koi na hetu janay;
Karmatanu kartapanu, ka nahi, ka nahi jaay. 73

WORD TO WORD MEANING

1) Matey moksh upayno = For the means of liberation

N

Koi na hetu janay = Seems there is no reason / purpose

w

Ka nahi = Is not the soul’s

(S~

)
)
) Karmatanu kartapanu = Doership of karma
)
)

Ka nahi jaay = Or will never go / be eliminated

SHORT MEANING

= |t seems, therefore,

= That there is no purpose in seeking the path of liberation.
= Either the soul is the non-doer of the karma.

= QOr if the soul is the doer, it cannot be free from that doership nature;
it stays forever.



VERSE 74

REPLY 1 - SOUL IS INSPIRER OF KARMA

LINK

1)

In previous 3 verses (71 - 73), the disciple put forth to the Guru
various options arising in his mind, regarding the soul not being
the doer of karmas.

The Guru sequentially solves each of his arguments one by one in
five verses (74 - 78).

In this verse, the Guru solves the argument of the first half of
verse 71. The disciple says that the doer of the karma is karma
itself. Resolving this argument, the Guru says -
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Hoy na chetan prerna, kaun grahe to karma?
Jadswabhav nahi prerna, juo vichari dharma. 74

WORD TO WORD MEANING

1
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)
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Hoy na = If there is no

Chetan prerna = Inspiration from the soul

Kaun grahe to karma = Then who inspires / acquires the karmas
Jadswabhav = The lifeless matter

Nahi prerna = Has no capacity to inspire / acquire karmas

Juo vichari dharma = Ponder on the nature of substances

SHORT MEANING

If the soul does not inspire the karma, who else will inspire it?
Inanimate matter does not have the nature or capacity to inspire.

Reflect upon the nature of both the substances - the sentient soul
and non-sentient matter. It will be evident that conscious activity
is not the nature of mundane matter or body. It's the soul which
induces, thus it’s the doer of karmas.



VERSE 75

REPLY 2, 3 - SOUL’S IMPURE TENDENCY IS DOER

LINK

1) In the latter half of verse 71, the disciple said that karmas
automatically get bound to the soul without any effort of the soul.
Therefore, it is appropriate to believe that the soul is unbound.

2) If this is not the case and if the soul is the doer of karma, then to
do karma becomes its inherent nature.

3) Clarifying both these options in this verse, the Guru says -
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Jo chetan kartu nathi, nathi thata to karma;
Tethi sahaj swabhav nahi, tem j nahi jivdharma. 75

WORD TO WORD MEANING

1) Jo chetan kartu nathi = If soul activity does not exist

2) Nathi thata to karma = Then there would be no accumulation
of karma

3) Tethi sahaj swabhav nahi = So karmas do not occur automatically
4) Tem j nahi jivdharma = Nor is it the nature of the soul

SHORT MEANING

= The act of binding karmas takes place through the inspiration
of consciousness.

= |f the sentient soul does not engage in craving and aversion, karmas
do not bind the soul.

= Therefore, neither does karma bind automatically nor it’s the innate
nature of the soul.

(Thus, the soul is the doer of karmas though not its nature, but it is
its tendency which is contrary to its nature, and can be eliminated.)



VERSE 76

REPLY 4 - SOUL IS NOT ABSOLUTELY UNBOUND

LINK

1) Two arguments that the disciple had put forth in verse 71 about
the soul not being the doer of karma, were resolved perfectly by
the Guru in verses 74 - 75.

2) Now the solution of the two options presented in verse 72 of the
doctrine of doership of prakriti and doctrine of doership of God,
will be given in verses 76 - 77.

3) In the first half of verse 72, the disciple said that the soul is non-
attached and prakriti binds karma influenced by the Sankhya
philosophy. The disciple projected the doership of karma on prakriti.

4) Explaining the flaw in the disciple’s reasoning and bringing about
the right conviction, the Guru says -
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Keval hota asang jo, bhasat taney na kem?
Asang chhe parmarthathi, pan nijbhane tem. 76

WORD TO WORD MEANING

1) Keval hota asang jo = If the soul is absolutely non-attached

2) Bhasat taney na kem? = Then why is it not experienced by you?

3) Asang chhe parmarthathi=Soulis non-attached from higher viewpoint
)

4) Pan nijbhane tem = But this can be attained when one experiences

its pure Self

SHORT MEANING

= |f the soul is absolutely non-attached and pure, if it is without the
association of karma,

= Then why is it not experienced by you? You should have been able to
experience it right from the beginning itself.

= |t is non-attached from the absolute viewpoint, but from the relative
viewpoint it becomes absolutely non-attached (liberated) only
when it experiences the true nature, abides in it, and gets rid of all
karmic bondage.



VERSE 77

REPLY 5 - GOD IS NOT INSPIRER

LINK

1)

2)

In the latter half of verse 72, the disciple had said that God
inspires the soul to do karma and therefore the soul is unbound.

That is, God has created the world and the activities of the world
take place as per God’s will and inspiration. Whatever karmas
are done by worldly beings are through God’s inspiration alone.
Since there is no fault of the soul in doing karmas, the soul is
proved unbound.

Resolving this argument of the disciple, the Guru says -
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Karta Ishwar koi nahi, Ishwar shuddha swabhav;
Athva prerak te ganye, Ishwar doshprabhav. 77

WORD TO WORD MEANING

1
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)
)
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Karta Ishwar koi nahi = God is not the doer

Ishwar shuddha swabhav = God is the achiever of purest state
Athva = If God

Prerak te ganye = Is considered the inspirer of karma of the soul
Ishwar doshprabhav = Then He would be deemed as flawed

SHORT MEANING

There is no God who is the creator of universe or inspirer of actions
of living beings.

God is the soul who has achieved complete pure, natural state.
If God is considered as inducing the souls to do actions (karmas).

Then God will be associated with defects and contradictions.



VERSE 78

SOUL IS DOER

LINK

1) In verses 74 - 77, the Guru perfectly explained how the soul is the
doer of karma, through simple and heart-touching logical arguments.

2) Out of selfless compassion, the Guru guides the disciple’s flow of
thoughts which have been blemished by one-sidedness, in the
right direction and in conclusion expounds the eternal principle.

3) In verse 73, the disciple expressed that there seems to be no
purpose in pursuing the means of liberation. Clearing the disciple’s
confusion the Guru says -
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Chetan jo nij bhanma, karta aap swabhav;
Varte nahi nij bhanma, karta karma-prabhav. 78

WORD TO WORD MEANING

1) Chetan jo nij bhanma = If the soul is aware of its true nature
2)

3) Varte nahi nij bhanma = If it is not in the awareness of its true nature
4)

Karta aap swabhav = It’s the doer of its pure nature

Karta karma-prabhav = It becomes the doer of karmas

SHORT MEANING

= |f the soul abides in the awareness of its pure nature (i.e. when it
becomes steadfast in its flawless, non-attached nature),

= Then it becomes the doer of its pure nature (in the sense of its
manifestation).

=  When it does not abide in the awareness of its pure nature,

= Then, it is the doer of impure feelings which are instrumental in
binding material karmas.



VERSE 79

DOUBT 1 - KARMA DEVOID OF KNOWINGNESS

LINK

1)

To show that it is impossible for the soul to be the receiver of the
fruits of karma, the disciple presents his first argument -
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Jiva karma karta kaho, pan bhokta nahi soy;
Shu samje jada karma ke, fal parinami hoy? 79

WORD TO WORD MEANING
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Jiva = The soul

Karma karta = Is the doer of karma
Kaho = Can be accepted / you may say
Pan = But

Bhokta = Receiver of fruits of karma
Nahi soy = It cannot be

Shu samje = How can

Jada karma ke = Lifeless karma know

Fal parinami hoy = That they should inflict the fruits of karmas
upon the doer (giving result - parinami)

SHORT MEANING

It can be accepted that the soul is the doer of karma, but it does
not necessarily follow that it is the receiver (enjoyer or sufferer) of
karmas, as

How can inanimate (lifeless matter) karma have the understanding to
give fruits of the karmas to the doer, the soul (in a particular way at
a particular time).



VERSE 80

DOUBT 2 - GOD BESTOWS FRUITS OF KARMA

LINK

1) As the thinking of the disciple progresses, he reasons that karmas
are devoid of the ability to know, therefore cannot give the fruits
of karmas on their own.

2) Hence one must believe in the inspiration of some conscious
entity, which can be none other than God.

3) However, stating the difficulty which arises in harbouring this
belief, the disciple says -
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Faldata Ishwar ganye, bhoktapanu sadhay;
Em kahye Ishwartanu, Ishwarpanu j jaay. 80

WORD TO WORD MEANING

1) Faldata = The giver of fruits of karmas

N

Ishwar ganye = If you take God to be

w

)
)
) Bhoktapanu = Then the soul being the receiver
) Sadhay = Can be established
)
)

(S

Em kahye Ishwartanu = But by stating this

o

Ishwarpanu j jaay = His Godliness goes away

SHORT MEANING

= |If God is accepted as the bestower (giver) of the fruits of karmas,
then it can be established that the soul is the receiver of the fruits
of karmas.

= However, if this is accepted, God will lose the state of Godhood.

(If God is accepted as the fruit-giver then Godliness cannot be
associated with Him.)



VERSE 81

FALLACIOUS CONCLUSION

LINK

1)

While deeply contemplating over whether the soul can be
considered the receiver of the fruits of karmas or not, the disciple
has understood that God cannot be proved to be the bestower of
the fruits of karmas in any manner.

However, if it is not God, then many other difficulties arise.
Expressing his confusion, he says -
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Ishwar siddha thaya vina, jagat niyam nahi hoy;
Pachhi shubhashubh karmana, bhogyasthan nahi koy. 81

WORD TO WORD MEANING
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Ishwar = If (existence of) God

Siddha thaya vina = Is not accepted

Jagat niyam = World’s management

Nahi hoy = Will not be possible

Pachhi shubhashubh karmana = For the fruition of good - bad karmas
Bhogyasthan = Places to obtain results

Nahi koy = Will not be there

SHORT MEANING

Without establishing the existence of God as the power that
maintains order and system in the world; there will be anarchy and
chaos everywhere.

There will also be no desighated places like heaven and hell to obtain
the results of good and bad karmas.

(Under such circumstances one has to admit that the soul cannot be
the receiver of the fruits of karmas.)



VERSE 82
. e Boo .
REPLY 1 - PROCESS OF BONDAGE

LINK

1) In the following 5 verses - the Guru takes up sequentially the
points raised by the disciple regarding ‘soul is the receiver of fruits
of karmas’ and puts his doubts at rest.

2) In verse 79, the disciple had said that, how can inanimate karma
have the understanding to give fruits. Karma lacking consciousness
is incapable of giving fruits and therefore the soul is not the
receiver of the fruits of karma.

3) The Guru resolves this doubt in 3 verses (82 - 84).

4) To explain how the soul is the receiver, the Guru first shows why
and how the association with karma takes place. He says -
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Bhaavkarma nij kalpana, matey chetanroop;
Jivaviryani sfurana, grahan karey jadadhoop. 82

WORD TO WORD MEANING

1) Bhaavkarma = Impure feelings

2) Nij kalpana = Arise within the soul

3) Matey chetanroop = They are therefore conscious

4) Jivaviryani sfurana = Through soul’s own vibrancy
)

8}

Grahan karey = Is acquired causing bondage
6) Jadadhoop = Of karmic matter
SHORT MEANING

= The soul’s impure feelings like impulses, desires originate within the
soul and they are therefore conscious or sentient acts.

=  They induce the soul’s energy to work in attracting the karmic
particles, resulting in its bondage with the soul.
(The passions of the soul are the cause of bondage of karmic matter
to it.)



VERSE 83

NON-SENTIENT MATTER SHOWS EFFECTS

LINK

1)

2)

From verse 82, the Guru is explaining how the material karmas
bound by the soul give fruits and how the soul receives them.

Using an example that will make it easy to understand how
inanimate karma gives fruits, the Guru says -
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Jher sudha samje nahin, jiva khay fal thay;
Em shubhashubh karmanu, bhoktapanu janay. 83

WORD TO WORD MEANING
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Jher sudha = Poison and nectar

Samje nahin = Have no knowledge

Jiva khay = Person who consumes it

Fal thay = Experiences its results

Em shubhashubh karmanu = So with regards to good or bad karmas
Bhoktapanu janay = Understand the enjoyment to be in the soul

SHORT MEANING

Poison and nectar do not know their qualities or effects but the
person who consumes them experiences its results.

In the same way, the fruition of auspicious and inauspicious karmas
are experienced by the soul.

(Similarly the soul bears the consequences of good and bad karmas.)



VERSE 84

NOTHING HAPPENS WITHOUT REASON

LINK

1) In verses 82 - 83, the Guru explained the process of karmic
bondage and proved that accumulated karmas give fruits on their
own at the appropriate time.

2) Proving that the soul is the receiver of the fruits of auspicious and
inauspicious karma through a familiar example, the Guru says -

973 AULS WTae o) e A
URAWL K itTai?io- UMYRY. (v

Ek raank ne ek nrup, e adi je bhed;
Karan vina na karya te, te j shubhashubh vedya. 84

WORD TO WORD MEANING

1) Ek raank ne = One person is poor

2) Ek nrup = Another person is a king

3) E adi je bhed = Similar differences are seen

4) Karan vina na karya te = Without cause there is no effect

5) Te j shubhashubh vedya = Likewise the result of good and bad

karmas are experienced

SHORT MEANING

= One person is a pauper and another is a prince, and similar
differences are observed in the world.

=  Know likewise the results of good and bad karmas are experienced
because never anything happens without a reason.

(Such differences prove that there is fruition of auspicious and

inauspicious karmas of the past; as effect is not possible without
a cause.)



VERSE 85

REPLY 2 - KARMA FRUCTIFY BY THEIR OWN NATURE

LINK

1) In verse 80, the disciple had said that if God is considered to be
the bestower of the fruits of karmas, then it can be established
that the soul is the receiver of the fruits of karma. However, if that
is accepted, then His Godliness itself does not remain.

2) The disciple’s mind was confused between these two options and
unable to arrive at the right conclusion. To eliminate this confusion
of the disciple, in this verse, the Guru says -

iumm Qr’C(QQQﬂ, aAn. A 3R,
tH reend TN, YA caM iR e

Faldata Ishwartani, ema nathi jaroor;
Karma swabhave pariname, thay bhogthi dur. 85

WORD TO WORD MEANING
1) Faldata = Fruit-giver

Ishwartani = God

S W N

)

)

) Ema nathi jaroor = Not necessary

) Karma swabhave pariname = Karmas fruitify by their own nature
)

)

Thay bhogthi dur = And exhausted as soon as their effects
are experienced

SHORT MEANING

= There is no necessity to consider God as fruit-giver, imparting the
results of the past karmas.

= Karmas fruitify by their own nature and they shed away after giving
their fruits; as soon as their effects are experienced.



VERSE 86

DEEP SUBJECT EXPLAINED BRIEFLY

LINK

1) In verse 81, the disciple had said that without establishing the
existence of God, no law will prevail in the world; then there will
be no designated places like heaven and hell to obtain the fruits of
one’s deeds.

2) If God is established as the fruit-giver and the creator of the world
then it hinders His Godliness.

3) Solving this confusion of the disciple - the Guru says -

A X ol SR, Aend L9 A
neea wn B Qv o, f‘?*;ﬁx'{\ LT <%

Te te bhogya visheshna, sthanak dravya swabhav;
Gahan vaat chhe shishya aa, kahi sankshepe saav. 86

WORD TO WORD MEANING

1) Te te = In order that the soul

N

Bhogya visheshna = Experiences the fruits of its karmas

w

Sthanak = There are designated places

(S~

Gahan vaat chhe = The subject matter is very deep

(*2)

)
)
)
) Dravya swabhav = Due to self-nature of the substances
)
) Shishya aa = Disciple

)

~

Kahi sankshepe saav = Has been spoken of briefly

SHORT MEANING

= |n order that the soul experiences the fruits of karma, in the form
of enjoyment and sufferings, there are associated places and forms,
through their inherent Self-nature.

= Oh disciple! This is a deep topic, but it has been stated very briefly,
over here.

(The philosophy of heaven and hell are described in detail in
scriptures, but being difficult to grasp, only a brief idea is given here.)



VERSE 87

DOUBT 1 - THERE CANNOT BE LIBERATION

LINK

1)

2)

In the first verse, presenting an argument in support of his doubt
regarding the fifth fundamental truth - 'There is liberation.’

Which has arisen under the influence of Purva Mimansa
philosophy, the disciple says -

3l enint ode Q@ we A AR Wi,
1Mt 3N A W, wlhia O W%, ¢

Karta bhokta jiva ho, pan teno nahi moksh;
Vityo kaal anant pan, vartaman chhe dosh. 87

WORD TO WORD MEANING

1

SO U1 b~ W N

)
)
)
)
)
)
)

~

Karta bhokta = Doer and receiver (of karmas)
Jiva ho = The soul may be

Pan = But

Teno nahi moksh = There is no liberation from it
Vityo kaal anant = Infinite time has passed

Pan = And yet

Vartaman chhe dosh = Impurity still continues

SHORT MEANING

Though, the soul may be the acquirer and bearer of consequences,

But it cannot achieve liberation from them (absolute freedom from
bondage is not possible because),

Infinite time has passed and yet the impurity still continues to prevail.

(If liberation was possible then despite infinite time having passed by,
why has the soul not attained liberation till date.)



VERSE 88

DOUBT 2 - SOUL IS NOWHERE WITHOUT KARMA

LINK

1) The disciple’s understanding has grown and his discriminating
intellect has bloomed.

2) Looking at the transmigration of worldly souls in the four states of
existence, another logical argument supporting his doubt regarding
the liberation of the soul arises in him.

3) Presenting it to the Guru, he says -

e 33 3N MR, Qe wfanily,
anlyen IR AR I, IW adan dwik.  ¢c

Shubh karey fal bhogve, devadi gatimai;
Ashubh karey narkadi fal, karma rahit na kyai. 88

WORD TO WORD MEANING

1) Shubh karey = If it does auspicious karmas

N

Fal bhogve = It enjoys their fruits

w

Devadi gatimai = In state of heaven etc.

5.

Narkadi fal = Bears the fruits in hell etc.

Ul

)
)
)
) Ashubh karey = If it does inauspicious karmas
)
)

o

Karma rahit na kyai = Nowhere is it without karmas

SHORT MEANING

= |f the soul does auspicious karmas, it enjoys its fruits in the state of
heavenly beings etc.

= |f it does inauspicious karmas, it suffers its fruits in hell etc.

®  The soul is nowhere without karmas.

[Never / nowhere is the soul found without karmas in any state of
existence (gati).]



VERSE 89

REPLY 1 - CESSATION OF KARMA IS LIBERATION

LINK

In verse 87, the disciple had expressed a doubt that if liberation of
the soul was possible, then despite infinite time having passed by,
why has it not attained liberation till date?

The Guru has given the solution to this doubt in two verses (89 - 90).

In this verse (89), the Guru proves the existence of liberation and in
the next verse (90) the Guru explains why liberation has not been
attained and what should be done to attain it. The Guru says -

oM Qe o IR, emehi “"'k‘” SR,
M 69 @ winag, W il e -

Jem shubhashubh karmapada, janya safal praman;
Tem nivrutti safalta, matey moksh sujaan. 89

WORD TO WORD MEANING

o ~ W DN

Jem shubhashubh karmapada = Just as good and bad karmas
Janya safal praman = Bear fruits for the soul

Tem nivrutti safalta = Similarly the cessation of karmas is also fruitful
Matey moksh = There is therefore liberation

Sujaan = O knowledgeable one / intelligent one

SHORT MEANING

Just as good and bad karmas are fruitful in their way, cessation of
karmas is also fruitful.

O wise one, there is therefore liberation.



VERSE 90

ELIMINATION OF IMPURE FEELINGS

LINK

1) Explaining what is the cause of the soul’s transmigration and
how an end can be brought to that, the Guru says -

QAch W MMan 4, X PMUm o,
;‘\HL '?.J,ﬂ'u ng S}T.ﬁf, G‘u;: h&’l &« ML K. (o

Vityo kaal anant te, karma shubhashubh bhaav;
Teh shubhashubh chhedta, upje moksh swabhav. 90

WORD TO WORD MEANING
1) Vityo = Passed away
2) Kaal anant te = Infinite time

3) Karma shubhashubh bhaav = Indulging in auspicious /
inauspicious feelings

4) Teh shubhashubh chhedta = By destroying it

5) Upje moksh swabhav = Arises liberation which is the nature of
the soul

SHORT MEANING

= Since infinite time, the soul is engaged in auspicious and
inauspicious feelings.

= With the snapping / breaking / destroying of it the soul attains
liberation which is its true nature.



VERSE 91

REPLY 2 - CONCEPT OF LIBERATION

LINK

In verse 88, the disciple had said that if the soul does auspicious
karmas it goes to heaven etc. and if it does inauspicious karmas
it goes to hell etc. However, the soul is not without karmas at
any place.

The disciple is unable to find any such place where the soul has
no association of karma.

Resolving this doubt and describing the nature of liberation, the
Guru says -

-~ = 'S\ ~ *
Ll Mo, e A &Misy,
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Dehadik sanyogno, atyantik viyog;
Siddha moksh shashwat padey, nij anant sukhbhog. 91

WORD TO WORD MEANING

o ~ W DN

Dehadik sanyogno = Of body and other associations
Atyantik viyog = Total dissociation / separation
Siddha moksh = State of Siddhahood is accomplished
Shashwat padey = Which is permanent

Nij anant sukhbhog = Where it enjoys its own bliss

SHORT MEANING

With the permanent disassociation of the soul from the body and
other associations (like karmas),

It eternally stays in the liberated state.

And experiences its own infinite bliss.



VERSE 92

DOUBT 1 - ANNIHILATING KARMA IN ONE LIFETIME

LINK

1)

After attaining the correct understanding of the nature of
liberation and its benefits, the disciple desirous of putting an
end to his transmigration, is eager to know the correct method
to attain liberation.

He has some doubts regarding the path of liberation. Presenting
his confusion, the disciple says -

CM T ABeE, Al M &Y Gy,
T S Manal, e Vi o w2

Hoy kadapi mokshpada, nahi avirodh upay;
Karmo kaal anantna, shathi chhedya jaay? 92

WORD TO WORD MEANING

1

S W N

)
)
)
)
)

)

Hoy kadapi = Even if there is

Mokshpada = A state of liberation

Nahi avirodh upay = No undisputed way
Karmo kaal anantna = Karmas of infinite times
Shathi chhedya jaay = How can it be destroyed

SHORT MEANING

Even if there is a state of liberation, there appears no undisputed
path to attain it.

How can karmas accumulated since infinite times, be annihilated in
this short lifespan?



VERSE 93

DOUBT 2 - NO UNDISPUTED MEANS TO LIBERATION

LINK

1)

The disciple presented an argument supporting his doubt that
there are no undisputed means, that is, no authentic unfailing
path to attain liberation.

Putting forth a second argument in support of the same doubt,
he says -

")-nq‘cu na '\?(Fqﬁ-(qu', §€ Gy 7’1;\1?;
C\\“"Il naq l’lli‘(\f I‘l"\(: e N\ “ "3& ‘&1?(}. &3

Athva mat darshan ghana, kahey upay anek;
Tema mat sacho kayo, baney na eh vivek. 93

WORD TO WORD MEANING

1

o ~ W DN

)
)
)
)
)
)

o

Athva = Or

Mat darshan ghana = There are many views and schools of thought
Kahey upay anek = Stipulate the path in numerous ways

Tema mat sacho kayo = Which one is true

Baney na eh = Not possible to

Vivek = Decide

SHORT MEANING

Or

There are many opinions and philosophies which show innumerable
ways of liberation and claim its infallibility and superiority.

It is difficult to decide as to which of the proposed path is correct
and worthy of adoption by a true seeker.



VERSE 94

DOUBT 3 - MULTIPLICITY OF VIEWS REGARDING
CASTE AND CLOTHING

LINK

1) The thoughtful disciple has studied several religions, philosophies
and is aware of their beliefs. He is confused by the differences in
the path of liberation propounded by them and therefore feels
there is no undisputed path of liberation.

2) Putting forth the third argument in support of his doubt, he says -

M o nilas v axnl W,
il @ A N Cna, U aL™ R, &

Kai jatima moksh chhe, kaya veshma moksh;
Eno nishchay na baney, ghana bhed e dosh. 94

WORD TO WORD MEANING

1) Kai jatima = Which caste or gender

Moksh chhe = Leads to liberation

w N

Kaya veshma moksh = Which garb leads to liberation

(S~

Na baney = Is not possible

o

)

)

)

) Eno nishchay = To decide it

)

) Ghana bhed = Differences in opinion
)

~

E dosh = Is the problem

SHORT MEANING

= Which caste or clothes are required to attain liberation? Because
of the diverse opinions, it is extremely difficult to determine the
undisputed path of liberation.



VERSE 95

CONCLUSION DRAWN FROM DISCUSSION

LINK

1) The disciple presented 3 arguments (verses 92 - 94) regarding the
last fundamental - ‘There is a path of liberation.

2) Expressing the conclusion he has drawn regarding the path of
liberation on account of his doubt, he says -

WY %Ak L §, NG o el R eck;
o) @Y M AR, [ GeHie WhY X

Tethi em janay chhe, maley na moksh upay;
Jivadi janya tano, sho upkar j thay? 95

WORD TO WORD MEANING
1) Tethi = Therefore

N

Em janay chhe = It seems

W

Maley na = Cannot attain / know

L

Jivadi = Soul etc.

o G

Janya tano = Knowledge of

)

)

)

) Moksh upay = Means of liberation

)

)

) Sho upkar j thay = What benefit is it

~

SHORT MEANING
= Therefore, it seems that the path of liberation is not obtainable.

= Then what benefit can be gained, by knowing about the soul etc.?



VERSE 96

INTENSE LONGING FOR PATH

LINK

1) In verses 92 - 94, the disciple put forth 3 arguments supporting his
doubt regarding the path of liberation.

2) In verse 95, he expressed the importance of understanding the
undisputed path of liberation.

3) Now, in the concluding verse, exhibiting an intense longing to
understand the path of liberation, he says -

‘-(\2\1. @‘Qim qi‘}; \‘Wn’«l'\ 7\1‘-‘1?31,-
ey il Ty, €U ik Nt g

Panche uttarthi thayu, samadhan sarvang;
Samju moksh upay to, uday uday sadbhagya. 96

WORD TO WORD MEANING

1) Panche uttarthi thayu = The first five replies have

N

Samadhan = Cleared my doubts

S W

Samju moksh upay to = If | understand the means of liberation

8]

)

)

) Sarvang = Completely

)

) Uday uday = That will be the arising
)

o

Sadbhagya = Of my good fortune

SHORT MEANING
= Upon receiving the answers to my earlier five questions,
= | am entirely satisfied as all my doubts have been cleared.

= | will consider myself the most fortunate one if | would get similar
satisfaction regarding the path of liberation.



VERSE 97

ASSURANCE TO DISCIPLE

LINK

1)

The solutions given by the Guru have kindled the disciple's
eagerness to know the path of liberation as, without knowing it
all other knowledge is useless, so it is extremely important to
understand it.

The Guru too, reciprocates to the disciple’s feelings with an equally
befitting response. The Guru gives a detailed solution regarding it
in 22 verses.

Before beginning to resolve the disciple’s arguments sequentially,
assuring him, the Guru says -

N
WA Qeren WY, BenUF Rl
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Panche uttarni thai, atma vishe pratit;
Thashe mokshopayani, sahaj pratit e reet. 97

WORD TO WORD MEANING

1
2
3
4
5

)
)
)
)
)
6)

Panche uttarni thai = By the five replies

Atma vishe pratit = Belief in the soul has arisen

Thashe mokshopayani = Will arise in the means of liberation
Sahaj = Very easily

Pratit = Belief

E reet = In the same way

SHORT MEANING

Just as you are convinced in the existence etc. of the soul through
the five replies,

In the same way, you will also be convinced easily, about the means
of liberation.



VERSE 98

REPLY 1 - KNOWLEDGE DISPELS IGNORANCE

LINK

1)

In verse 92 the disciple had posed the argument that, even if the
state of liberation exists, no undisputed path to attain it seems to
be known. Moreover, how can karmas that have been accumulated
since infinite times be annihilated in this short lifespan?

The Guru has answered this argument from verses 98 - 104 (98 -
101 = first line, 102 - 104 = second line).

In the opening verse of the solution to the doubt regarding the
undisputed means of liberation, the Guru says -

\
X“r“fﬂt‘t NN 3.9, ﬁ\l&?m“( {;W’Cuh‘
NN
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Karmabhaav ajnan chhe, mokshbhaav nijvas;
Andhkar ajnan sama, nashe jnanprakash. 98

WORD TO WORD MEANING

1

~N~ o O~ W DN

)
)
)
)
)
)
)
)

00)

Karmabhaav = Impurity of the soul arising due to karmas
Ajnan chhe = Is ignorance

Mokshbhaav = Liberation is

Nijvas = Abiding in the Self

Andhkar = Darkness

Ajnan sama = Ignorance is like

Nashe = Destroyed

Jnanprakash = By light of knowledge

SHORT MEANING

Impurity of the soul is ignorance of the Self.
While abiding in the Self is liberation.

Just as darkness gets destroyed by light, ignorance gets destroyed by
light of knowledge of the Self.



VERSE 99

PATH OF BONDAGE AND LIBERATION

LINK

1) Expanding on the truth stated earlier, now the Guru will throw
light on the subtleties of the path of liberation.

2) In verse 99, the first of the three verses explaining the right
method of liberation, the Guru says -

N~

& S A0l Ghai , O A4
8 $IReL 9T, M-l mmeedN,

Je je karan bandhna, teh bandhno panth;
Te karan chhedak dasha, mokshpanth bhavant. 99

WORD TO WORD MEANING
1) Je je karan = Whichever are the causes

Bandhna = Of bondage

W N

Teh bandhno panth = Is the path of bondage

(S

Chhedak dasha = State that destroys
Mokshpanth = Is the path of liberation

o

)
)
)
) Te karan = Those causes
)
)
)

Bhavant = End of embodiment

~

SHORT MEANING

=  Whatever are the causes of bondage is the path of bondage.
= The state that eliminates them is the path of liberation.

= And is the end of cycles of birth and death.



VERSE 100

PATH OF LIBERATION - NEGATIVE ASSERTION

LINK

1)

Showing the causes resorting to which one advances on the path
of bondage, and the causes retiring from which one advances on
the path of liberation, the Guru now says -

P \ P s
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UM G91H LW, T i WR. e

Raag, dwesh, ajnan e, mukhya karmani granth;
Thay nivrutti jehathi, te ] mokshno panth. 100

WORD TO WORD MEANING

1

~N~ o O A W DN

)
)
)
)
)
)
)
)

oo

Raag, dwesh = Attachment, aversion / likes, dislikes
Ajnan e = And ignorance

Mukhya = Are the main / principle

Karmani granth = Knots of karma

Thay nivrutti = Withdrawing from them

Jehathi = By which

Tej=Is

Mokshno panth = The path of liberation

SHORT MEANING

Attachment, aversion and ignorance are the main knots of karma.

That by which one recedes from them constitutes the path
of liberation.



VERSE 101

PATH OF LIBERATION - POSITIVE ASSERTION

LINK

1)

In verse 100, the Guru said that one’s progress on the path of
liberation is proportional to the extent that he has reduced likes,
dislikes, ignorance.

Thus in verse 100, the Guru explained the path of liberation
through a method of negative assertion and in verse 101, explains
through a method of positive assertion.

Illuminating characteristic of the path of liberation as abidance in
the pure Self, the Guru says -

MNch 479 3\-}'\0'\1\1\, ‘{-\q?m\h \Q.M:
TN TeU WhHE At § a0

Atma sat chaitanyamay, sarvabhaas rahit;
Jethi keval pamiye, mokshpanth te reet. 101

WORD TO WORD MEANING

1

~N~ o O A~ W DN

)
)
)
)
)
)
)
)

oo

Atma = The soul is

Sat = Everlasting existence
Chaitanyamay = Consciousness
Sarvabhaas rahit = Free of all illusions
Jethi = By which

Keval pamiye = The pure soul is attained
Mokshpanth = Path of liberation

Te reet = Is the method

SHORT MEANING

The nature of the soul is eternal existence, consciousness, devoid of
all illusions.

The way by which one experiences and abides in the pure Self is the
path of liberation.



VERSE 102

CHIEF KARMA IS DELUDING KARMA

LINK

1)

In verses 100 - 101, an extremely important essence was expanded.
One’s progress on the path of liberation is proportional to the
extent that he has reduced likes, dislikes, ignorance and gained
abidance in the Self.

Until now, the Guru explained the path of liberation from the
perspective of eliminating impure feelings.

Now in 3 verses (102 - 104) He answers the argument expressed
by the disciple in the latter half of verse 92 that karmas have been
accumulated since infinite times, how can they be annihilated in a
short lifespan?

In this verse, explaining from the perspective of annihilating
material karmas, the Guru says -

§W 2Maa Seligal, Al Raliwmg,
AR e WIEEL, et O 3 @l

Karma anant prakarna, tema mukhye aath;
Tema mukhye mohaniya, hanay te kahu paath. 102

WORD TO WORD MEANING

1

o U1 b~ W N

)
)
)
)
)
)

Karma = Karmas

Anant prakarna = Of infinite kinds

Tema mukhye aath = Of which eight are main ones

Tema mukhye mohaniya = Amongst them, chief is deluding karma
Hanay te = To destroy them / for its destruction

Kahu paath = | will speak / state the lesson

SHORT MEANING

There are infinite types of karmas.

Of these, there are mainly eight broad divisions.

Amongst these eight, deluding karma is the most prominent.
| will show the way to destroy it.



VERSE 103

UNFAILING REMEDY TO DESTROY DELUDING KARMA

LINK

1) Deluding karma is instrumental in binding of all the other karmas.
Therefore it is extremely essential to know the means to destroy it
to attain liberation, which is the annihilation of all karmas.

2) Revealing the unfailing means to destroy deluding karma, in this
verse the Guru says -

GCMuEGh et A, 1 ¥a a @ am,
el e QA Al gl Jam. 103

Karma mohaniya bhed bey, darshan charitra naam;
Haney bodh vitragta, achuk upay aam. 103

WORD TO WORD MEANING

1) Karma mohaniya = Deluding karmas

Bhed bey = Are of two kinds

N

Darshan charitra naam = Deluders of - faith and conduct

S W

Haney = Destroyer

o O

Vitragta = Dispassion (latter)

~

Achuk upay = Infallible, unfailing means

)
)
)
)
) Bodh = Enlightenment (former)
)
)
) Aam = This

oo

SHORT MEANING

= The deluding karmas are of two types pertaining to belief and
behaviour, namely faith deluding karma and conduct deluding karma.

= They can be destroyed by enlightenment and dispassion.

= That is the unfailing remedy.



VERSE 104

EVIDENT EXPERIENCE OF ALL

LINK

1) The Guru made it crystal clear in the earlier verses that the path
by which deluding karma is annihilated is the path of liberation.

2) Now in this verse, He explains what one should do at the practical
level to attain liberation. The truth has been explained through an
example, making it palatable even to a layman.

3) Ensuring a doubtless resolve regarding the path of liberation, the

Guru says -

sHAW =niluigl, ¢Q Nkl de,
MW T PR, AN N ViTe Vewr

Karmabandh krodhadithi, haney kshamadik teh;
Pratyaksh anubhav sarvane, ema sho sandeh? 104

WORD TO WORD MEANING

1

o ~h W DN

)
)
)
)
)
)

o

Karmabandh = Karma bondage

Krodhadithi = Is due to anger etc.

Haney = Destroyed by

Kshamadik teh = Forgiveness etc.

Pratyaksh anubhav sarvane = Evident to all by experience
Ema sho sandeh? = What doubt can be there in this?

SHORT MEANING

The bondage of karma due to anger etc. can be destroyed by
forgiveness etc.

That is the evident experience of everyone.

How can there be any doubt about it?



VERSE 105

REPLY 2 - IMPARTIAL PERSPECTIVE
LEADS TO LIBERATION

LINK

1)

In verse 93, the disciple had said that there are many sects and
schools of thought prevalent in the world, which expound different
paths to attain liberation, and it is not possible to determine which
of those is correct.

Having studied the beliefs of various religions and philosophies,
the disciple is confused.

Putting an end to his confusion, the Guru says -

~
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Chhodi mat darshan tano, agrah tem vikalp;
Kahyo marg aa sadhashe, janma tehna alp. 105

WORD TO WORD MEANING

1

SO U1 b~ W N

)
)
)
)
)
)
)

~

Chhodi = Giving up

Mat darshan tano = Opinions and schools of thought
Agrah = Insistence

Tem vikalp = And choices

Kahyo marg = The path of liberation indicated here
Aa sadhashe = Follows

Janma tehna alp = Future births become fewer

SHORT MEANING

Giving up strong insistence and choices about his beliefs and
philosophies,

One who pursues the above mentioned path,

Shall attain liberation in only a few births.



VERSE 106

COMPLETE UNDERSTANDING OF SIX APHORISMS

LINK

1) Having asked the questions with a genuine desire to know the
truth, the worthy disciple receives the apt solutions from
the Guru.

2) Strengthening the conviction in the path of liberation, the
Guru says -

&2 eial X2 SEa R, LN §N R¥er?,
a WL e, ithino! GWL g

Shatpadna shatprashna te, poochhya kari vichar;
Te padni sarvangata, mokshmarg nirdhar. 106

WORD TO WORD MEANING

1) Shatpadna = Six aphorisms / six fundamentals

N

Shatprashna te = You raised six questions

S W

)

)

) Poochhya kari vichar = After pondering over them

) Te padni sarvangata = From all viewpoints / in totality
)

8]

Mokshmarg nirdhar = Determine it as the sure path of liberation

SHORT MEANING

= You have very thoughtfully asked six questions regarding the six
fundamental truths.

= Determine with certainty that a complete understanding of these
fundamental truths from multiple viewpoints is the sure path
of liberation.



VERSE 107

REPLY 3 - CASTE OR CLOTHING HAVE NO ROLE

LINK

1) The Guru illuminated the right path of liberation to the worthy
disciple.

2) Now resolving his last question regarding the path of liberation,
expressed in verse 94, that which caste (or gender) and attire is
required to attain liberation, the Guru says -

Ik mLale, T&T 'hnfo'\\talt,
-
nh T N G, AWk ;s N B es

Jati, veshno bhed nahi, kahyo marg jo hoy;
Sadhe te mukti lahey, ema bhed na koy. 107

WORD TO WORD MEANING

1) Jati = Caste or gender

N

Veshno = Garb / attire / clothing
Bhed nahi = No discrimination

S W

)

)

)

) Kahyo marg = Said path / prescribed path of liberation
) Jo hoy = If there
)

)

)

)

o U1

Sadhe = Pursues / follows

~

Te mukti lahey = Attains liberation

oo

Ema bhed = Doubt / difference of opinion

O

Na koy = There is no

SHORT MEANING

= There is no discrimination of caste or garb (attire) in the prescribed
path of liberation.

=  Whoever pursues it, attains liberation;

= There is no doubt in this.



VERSE 108

FOUR VIRTUES OF ASPIRANT

LINK

1) Having established the path of liberation in the earlier verses
(97 - 107), now a complete stepwise course for the pursuit of
liberation has been described in 6 verses (second group).

2) The ascending sequence of the stages of spiritual development
(gunasthanak) has been subtly woven into it.

3) In this verse 108, showing who is worthy of attaining the path
of supreme truth, what virtues should have developed in him,
so that he can be called an aspirant of the path of liberation,
the Guru says -

§‘=u.\‘\’rl. @"ta.liﬂ.m, nw™ Rta.'l Mta(.“u‘-‘tl
\
s AT »aaa hy, Q §rek f~qtiy. ec¢

Kashayni upshantata, matra mokshabhilash;
Bhavey khed antar daya, te kahie jighas. 108

WORD TO WORD MEANING

1) Kashayni upshantata = Passions have calmed down

Matra mokshabhilash = Exclusive desire is for liberation

W N

Bhavey khed = Disaffection / grief for embodiment

AN

Te kahie = Is called

o O

)
)
)
) Antar daya = Inner compassion
)
)

Jignas = Truth seekers

SHORT MEANING

= One whose passions have subsided, only desire is for liberation,
who has grief for cycles of birth and death, who holds compassion
for all from within is called an aspirant for liberation.



VERSE 109

GURU’S GUIDANCE TRIGGERS INNER QUEST

LINK

1) Having perfectly shown the attributes by which an aspirant who
is truly worthy of the path to liberation can be recognised.

2) Now, the Guru describes how the one with such a state advances
sequentially on the path, after the association with a Sadguru.
He says -

Q ety odq}, tn Q‘t'\g"&’i"‘\"b
ar m:f i’lhﬂm}, q}’ M'\QQ;\\S&- Vol

Te jignasu jivne, thay Sadgurubodh;
To pamey samkitne, varte antarshodh. 109

WORD TO WORD MEANING

1) Te jignasu jivne = If such a truth seeker / aspirant soul
2)

3) To pamey samkitne = He attains right belief

4) Varte antarshodh = Leads a life of internal purification

Thay Sadgurubodh = Gets advice from a true Guru

SHORT MEANING
= |f such a spiritual aspirant gets guidance from a true Guru,

= He attains unwavering faith in Him and His teachings. He
then engages in an inner quest and embarks on the journey
of self-purification.



VERSE 110

ACHIEVES PURE EXPERIENTIAL FAITH

LINK

1) As stated in the previous verse, the worthy soul has already
attained faith in fundamental truths and the One preaching those
truths, which is called vyavhar samkit.

2) Explaining how he attains pure faith emerging from experience of
the Self which is called nishchay samkit, now the Guru says -

matfa amoae oo e’ nposiad,
Al U AN A, Smi Ay A <l Ve

Mat darshan agrah taji, varte Sadgurulaksh;
Lahey shuddh samkit te, jema bhed na paksh. 110

WORD TO WORD MEANING

1) Mat darshan = Opinions and ideology / philosophy

N

Agrah taji = Giving up his insistence

w

)

)

) Varte Sadgurulaksh = Follows the guidance of a true Guru
) Lahey = Attains
)
)
)

(S I~

Shuddh samkit te = Pure belief / experiential faith
Jema bhed = There are no differences

~N O

Na paksh = Or divisions in this

SHORT MEANING

= One who follows the path as directed by a true Guru, giving up
insistence regarding his opinions and beliefs,

= As aresult he experiences the pure Self and attains experiential faith.

= |rrespective of any religion, sect, caste, method or means, through
which this shuddh samkit is attained, the experience of the
true nature of the Self is the same for all aspirants; without any
differences or divisions in it.



VERSE 111

STATE OF ENLIGHTENED SELF

LINK

The aspirant embarks on the pursuit of Self-realisation in the
refuge of the Sadguru.

Focusing single-pointedly on the Self, he attains shuddh samkit
(experiential faith) having experienced the pure Self.

Describing the state of the one who has tasted the nectar of Self-
realisation, in this verse, the Guru says -

< M~ dgaugar, aqgone S,
AN e CY L TOL T Qiht‘\?’ A hfla 1N

Varte nijswabhavno, anubhav laksh pratit;
Vrutti vahey nijbhavma, paramarthe samkit. 111

WORD TO WORD MEANING

1

co N O U1 ~h W N

)
)
)
)
)
)
)
)
)

O

Varte = Where there prevails

Nijswabhavno = Of one’s own nature

Anubhav = Experience

Laksh = Awareness

Pratit = Conviction

Vrutti vahey = Tendency flows

Nijbhavma = Inwards / within

Paramarthe = Supreme / in the absolute sense
Samkit = Right faith

SHORT MEANING

Where there exists direct experience, constant awareness, firm
conviction of one’s own nature,

And the tendency flows inwards;

This state is called (termed as) the highest form of right faith.



VERSE 112

STATE OF COMPLETE DISPASSION

LINK

1)

2)

From verses 109 - 111, the Guru described the nature of vyavhar
and nishchay samkit, as well as provided a glimpse into the inner
state of a Self-realised soul.

Now in this verse, He explains how the fruit of Self-realisation - the
state of dispassion is attained. The Guru says -

«thm R fila 'W',ztal M,
ECU AW Wwnar, Qadimeitsn. g

Vardhaman samkit thai, taley mithyabhas;
Uday thay charitrano, vitragpada vas. 112

WORD TO WORD MEANING

1

o U1 b~ W N

)
)
)
)
)
)
)

~

Vardhaman = Increasing / growth

Samkit thai = Of right belief

Taley = Removes

Mithyabhas = Conduct delusion

Uday thay = Rises

Charitrano = Right conduct

Vitragpada vas = Attains state of dispassion / non-attachment / detached

SHORT MEANING

As the state of right faith gets intensified, all feelings under the
influence of deluding (mohniya) karma, that is passions and
aversions, get destroyed gradually;

With the advent of right conduct, one abides in the state of
complete dispassion.



VERSE 113

ATTAINMENT OF OMNISCIENCE

LINK

1) The state of dispassion results in the unblemished, pure, constant,
complete state of omniscience.

2) Demystifying the extraordinary essence of the nature of omniscience,
the Guru says -

2‘&”’1 (A0 T qmnixay, anbi$ eqod I,
1AW Tan Ien d, T Bo Gute. 113

Keval nijswabhavnu, akhand varte jnan;
Kahie kevaljnan te, deh chhata nirvan. 113

WORD TO WORD MEANING

1) Keval = Exclusively

N

Nijswabhavnu = One’s own nature of Self

w

Akhand varte jnan = Constant knowledge

(S~

)

)

)

) Kahie kevaljnan te = Is called omniscience

) Deh chhata = In spite of the presence of the body
)

Nirvan = Liberation

o

SHORT MEANING

=  When there is uninterrupted constant absorption in one’s
nature only,

= |t is known as omniscience;

= |n spite of the association of the body, it is known as a
liberated state.



VERSE 114

DELUSION OF INFINITY VANISHES ON AWAKENING

LINK

1) After explaining the stages of spiritual progress, the Guru begins
the third group of verses (114 - 118) which are inspirational,
relating to the attainment of perfect purity.

2) The soul has been engaging in feelings contrary to its true nature,
since time immemorial.

3) Citing a simple example to briefly answer how such impure
feelings of infinite past can be eliminated and how long would
it take to eliminate them, the Guru says -

N

Rl K a Ten WU, ovan e Ay,

An (ene 3NARAY, Jua {al LR

Koti varshnu swapna pan, jagrut thata shamay;
Tem vibhav anadino, jnan thata dur thay. 114

WORD TO WORD MEANING

1) Koti varshnu = Of million years

N

Swapna pan = A dream may be

w

Jagrut thata shamay = Disappears on awakening

(S

Anadino = Of beginningless time

o

)

)

)

) Tem vibhav = Similarly even delusion / impurity

)

) Jnan thata = As soon as right knowledge is attained
)

~

Dur thay = Gets vanished / disappears

SHORT MEANING
= As a dream of millions of years vanishes as soon as one awakens,

= Similarly delusion prevailing since infinity, vanishes as one
attains enlightenment.



VERSE 115

ESSENCE OF TRUE RELIGION

LINK

1) Having explained in a perfect and simple manner that one does
not require infinite time to annihilate delusion of infinity, now
presenting 3 mystical verses (115 - 117) which can be considered
as the pinnacle like verses of this shastra.

2) Illluminating the essence of dharma in the first of the three
mystical verses, the Guru says -

(@ AR ar, als §at q 3,
Al calq G Seam, BRo- WA, N

Chhute dehadhyas to, nahi karta tu karma;
Nahi bhokta tu tehno, e j dharmano marma. 115

WORD TO WORD MEANING

1) Chhute dehadhyas to = When false identification ceases
2) Nahi karta tu karma = Neither doer of karmas
3) Nahi bhokta tu tehno = Nor endurer of its fruits

)

4) E j dharmano marma = This is essence of religion

SHORT MEANING

= On renouncing the false identification with the body you no longer
remain the doer of karmas nor the endurer of its fruits;

= This is the essence of religion.



VERSE 116

ONLY THIS RELIGION LEADS TO LIBERATION

LINK

1) The effort to retreat from impure feelings and become established
in the true nature of the Self alone is dharma.

2) Thus, implicitly stating that dharma is dependent on the Self, now
in the next two pinnacle-like verses, the Guru describes the nature

of the Self. He says -

whoe LI RTAD, q W A ey,
2aa LN XTia Q, S O . Mg

E j dharmathi moksh chhe, tu chho moksh swaroop;
Anant darshan jnan tu, avyabadh swaroop. 116

WORD TO WORD MEANING

1) E j dharmathi moksh chhe = Only that religion leads to liberation

2) Tu chho moksh swaroop = You are of liberation nature

3) Anant darshan jnan tu = You are infinite perception and knowledge
)

4) Avyabadh swaroop = You are unobstructed Self

SHORT MEANING

= Only that religion as mentioned in the previous verse, leads
to liberation.

= As pure Self, you are liberation itself.
= You are infinite perception and knowledge.
= You are of unobstructed nature.



VERSE 117

SPLENDOUR OF SOUL

LINK

1)
2)

Now, in this verse, the Guru describes more qualities of the soul.

Defining the nature of the soul through five wondrous attributes,
He says -

IS, BayUn, oK TR wlun;
e 1R TG, T TBay S, 1o

Shuddh buddh chaitanyaghan, swayamjyoti sukhdham;
Biju kahie ketalu? Kar vichar to paam. 117

WORD TO WORD MEANING

1

o U1 b~ W N

)
)
)
)
)
)
)

~

Shuddh = Pure

Buddh = Knowledgeable

Chaitanyaghan = Indivisible mass of consciousness
Swayamjyoti = Self-luminous / radiant

Sukhdham = Abode of bliss

Biju kahie ketalu = What more can be said

Kar vichar to paam = Think over it and realise

SHORT MEANING

You are pure, knowledgeable, full of consciousness, self-luminous and
the abode of bliss.

What more should | say to you?

Contemplate deeply and realise your Self.



VERSE 118

UNIVERSAL MESSAGE OF ALL ENLIGHTENED ONES

LINK

1)

In 21 verses, through the Guru, Param Krupalu Dev conveyed the
fundamental nature of the path to liberation, a complete continuous
sequence of attaining it and three mystical pinnacle-like verses.

Now, in this verse 118, He concludes the dialogue between the
Guru and the disciple that had commenced in verse 45.

In this last verse that is addressed to the disciple, the Guru says -

(Aol S i aL P\ M ek,
LA M AT, e RLhtahit. e

Nishchay sarve jnanino, avi atra samay;
Dhari maunta em kahi, sahajsamadhi mai. 118

WORD TO WORD MEANING

1

o ~ W DN

)
)
)
)
)
)

o

Nishchay = Conclusion

Sarve jnanino = Of all the Enlightened Ones

Avi atra samay = Converge at this point

Dhari maunta = Becomes quiet / assumes silence

Em kahi = After saying this

Sahajsamadhi mai = Into deep meditative state, effortlessly

SHORT MEANING

The conclusion of all the Enlightened Ones has been
encompassed here.

Having said this, the Guru assumes silence and enters into
effortless Self-absorption.



VERSE 119

DISCIPLE’S ATTAINMENT OF ENLIGHTENMENT

LINK

1) In this section ‘Expression of disciple’s Enlightenment’, Param
Krupalu Dev gives an amazing heart-touching account of the
disciple’s state after attaining Self-realisation as well as his feeling
of devotion towards the benevolent Guru.

2) Immersed in the feeling of gratitude, expressing his attainment of
Enlightenment, the worthy disciple says -

Q:t\’}a_'\l @R?Q:QOIML% “-fn{q'“"‘.
tacse § (av> N C&, &_{ qf‘g AL, VY

Sadguruna updeshthi, avyu apurva bhan;
Nijpada nijmahi lahyu, dur thayu ajnan. 119

WORD TO WORD MEANING

1) Sadguruna updeshthi = By teachings of the Enlightened Mentor

N

Avyu = Attained

w

Apurva bhan = Unprecedented realisation

L

Nijpada = True Self

)

Nijmahi = Within me
Lahyu = Obtained
Dur thayu = Disappeared

~N O

)
)
)
)
)
)
)
)

o

Ajnan = Ignorance

SHORT MEANING

= By the teachings of the true Guru,
= | realised my true Self within, which | had never experienced before,
= And my self-delusive ignorance was destroyed.



VERSE 120

EXPERIENCED HIMSELF AS PURE CONSCIOUSNESS

LINK

1)

Through the Guru’s solutions, the disciple gained doubtless
conviction regarding the six fundamental truths resulting in his
experiencing the Self.

The knowledge, which till now functioned as wrong knowledge,
turned into right knowledge.

Expressing how he has perceived his nature on attaining right
knowledge, the disciple says -

e (ae e 4% Haa iy,
AaneL PN A M HARA ], TUAQEIR. 3.

Bhasyu nijswaroop te, shuddha chetnaroop;
Ajar, amar, avinashi ne, dehatit swaroop. 120

WORD TO WORD MEANING

1

S W N

)
)
)
)
)

8]

Bhasyu = Experienced

Nijswaroop te = Himself as

Shuddha chetnaroop = Pure consciousness

Ajar - amar - avinashi ne = Unchanging - immortal - imperishable
Dehatit swaroop = Separate from the body

SHORT MEANING

| now experience my Self as pure consciousness which is ageless,
immortal, indestructible and distinct from the body. (Free from old
age, death and destruction.)



VERSE 121

EXPERIENCES HIMSELF AS NON-DOER OF KARMA

LINK

1) The disciple stated that he was convinced regarding the first 2
fundamental truths - the soul’s existence and eternal nature.

2) Now in verses 121 and 122, he conveys the conviction he has
gained regarding the third and fourth fundamental truth, that is,
the soul being the doer and enjoyer of karma.

3) Describing how the soul’s doership and enjoyership modifies after
the advent of Self-realisation, the disciple says -

£ 0t et 5i0A L [&eniq Ry,
S wdl @ TG W SAFn &k 1

Karta bhokta karmano, vibhav varte jyay;
Vrutti vahi nij bhaavma, thayo akarta tyay. 121

WORD TO WORD MEANING

1) Karta bhokta karmano = Doer and enjoyer of karma

2) Vibhav varte jyay = Till delusion prevails

3) Vrutti vahi nij bhaavma = When tendency flows within
)

4) Thayo akarta tyay = Becomes non-doer of karma

SHORT MEANING

= The soul is the doer and the enjoyer of karma as long as there
is delusion.

=  When the attentiveness flowed towards my own Self, | became the
non-doer of the karma. (Also non-enjoyer of its fruits.)



VERSE 122

DOER AND ENJOYER OF PURE STATE

LINK

1) When the tendencies flow towards one’s own pure nature, the
soul becomes the non-doer and non-enjoyer of impure feelings
and material karma.

2) Despite this, it is certainly the doer and enjoyer of the
pure modifications.

3) The fact has been explained in this verse -

e T;M'-‘{{i(\_uh }-, 9351 i{ﬁm’.{‘{,
R vy S N o I R A TR e

Athva nijparinam je, shuddha chetnaroop;
Karta bhokta tehno, nirvikalp swaroop. 122

WORD TO WORD MEANING

1) Athva = Or / alternately

N

Nijparinam je = Own modifications

S W

)

)

) Shuddha chetnaroop = Pure consciousness
) Karta bhokta tehno = Doer and enjoyer of it
)

(8]

Nirvikalp swaroop = Unperturbed nature

SHORT MEANING
= Alternately it may be said that,

= | became the doer and enjoyer of my own modifications
which are of the nature of pure consciousness without any
thought activity.



VERSE 123

LIBERATION AND ITS PATH

LINK

1) Now the worthy disciple, narrates how the Guru had explained

and how he has understood the last 2 fundamental truths of the
soul - ‘there is liberation’ and ‘there is a path of liberation’. The
disciple says -

Wl 1en @e-Qeho Qe A ¢k,
Vne < 3 ' , v o Toah . 223

Moksh kahyo nijshuddhata, te pamey te panth;
Samjavyo sankshepma, sakal marg nirgranth. 123

WORD TO WORD MEANING

1

~N~ o O A W DN

)
)
)
)
)
)
)

Moksh kahyo = Liberation was said
Nijshuddhata = Purity of the soul

Te pamey = By which you achieve this state
Te panth = Is the path

Samjavyo sankshepma = Explained concisely
Sakal marg = Complete path

Nirgranth = Disentangled

SHORT MEANING

Liberation is the pure state of one’s own Self,
The way it is attained is the path.
The entire path of the disentangled Lord,

Has been explained in brief.



VERSE 124

DISCIPLE’S GRATITUDE TOWARDS GURU

LINK

1) In verses 119 - 123, Param Krupalu Dev has imparted the essence
of the understanding of the 6 fundamental truths in the form of
the disciple narrating his own experience.

2) Now from verses 124 to 127, the worthy disciple expresses his
gratitude towards the Guru with immense exhilaration for His
great compassion.

3) In the first of these verses, the disciple says -

sl | M@.\l!m i‘t\\u'{ , G,(t_tu'i\:l‘z YUY,
i whad et %3 $R0, andY aad @YW, ar

Aho! Aho! Shri Sadguru, karunasindhu apar;
Aa pamar par Prabhu karyo, aho! Aho! Upkar. 124

WORD TO WORD MEANING

1) Aho! Aho! Shri Sadguru = O! O! The true Guru
2)
3) Aa pamar par Prabhu karyo = Done on this wretched disciple
4) Aho! Aho! Upkar = O! O! Favour

Karunasindhu apar = Boundless ocean of compassion

SHORT MEANING
= Q! 0! The great Enlightened Guru, unfathomable ocean of compassion;
= On this worthless being,

= O Lord! You have done the immense benevolence.



VERSE 125

OFFERS HIMSELF AT GURU’S FEET

LINK

1) As the worthy disciple wishes to reciprocate the supreme
benevolence bestowed upon him by the Guru, he now ponders
over how he could possibly do so.

2) In a humble expression of offering at the Lotus Feet of the Guru,
the disciple says -

Ql nm %QQLﬁ ‘z'{. on e i;\,@.,;
Q a oA M, gy NiQitﬂq. W

Shu Prabhucharan kaney dharu, atmathi sau heen;
Te to Prabhue apiyo, vartu charanadheen. 125

WORD TO WORD MEANING

1) Shu Prabhucharan kaney dharu = What can | offer at Your Feet
2)
3) Te to Prabhue apiyo = Which the Lord has given me
4)

Atmathi sau heen = Everything lower than the soul

Vartu charanadheen = | live under Your directions

SHORT MEANING

= O Lord! What can | offer at Your Lotus Feet in return of Your
immense benefaction?

= Everything in this world is inferior than the soul.

=  The soul itself (i.e. Self-realisation) has been bestowed upon me
by You.

= Thus, it being impossible for me to offer anything, | firmly decide
to live at Your command for the rest of my life.



VERSE 126

SENSE OF SERVITUDE

LINK

1) The humble disciple has harboured the wish to offer everything of
his at the Lotus Feet and lead a surrendered life.

2) In this verse, strengthening the desire to live as per His will, the
disciple says -

e R M-, enl sty e,
Rt‘h,qﬁﬁj U Y, ¢ eya) Qa. 1S

Aa dehadi aajthi, varto Prabhu adheen;
Das, das hu das chhu, teh Prabhuno deen. 126

WORD TO WORD MEANING
1) Aa dehadi = This body etc.

N

)

) Aajthi = From this moment
) Varto = Act
)
)
)

S W

Prabhu adheen = As commanded by the Lord

8]

Das, das hu das chhu = Servant, servant, servant | am
Teh Prabhuno deen = Of that Lord

o

SHORT MEANING

=  From now onwards, let this body etc. be employed in the service
of the Lord.

= |Let me be a servant, a humble servant, the most humble servant
of the Lord.



VERSE 127

GURU’S BENEVOLENCE IS IMMEASURABLE

LINK

1) Again and again, reminiscing the boundless grace of the Guru, the
disciple’s heart overflows with reverence.

2) Expressing the nature of the Guru’s benevolence, in the concluding
verse of this section as well as the dialogue between the Guru and

the disciple, he says -

&2 U af NrRa, G tm iy XY,
Pua Yl Al | 2] e nte. WY

Shat sthanak samjavine, bhinna batavyo Aap;
Myan thaki tarvarvat, e upkar amaap. 127

WORD TO WORD MEANING

1) Shat sthanak samjavine = By explaining the six doctrines

2) Bhinna batavyo Aap = You have explained the separateness of
the soul from the body

3) Myan thaki tarvarvat = Like sword from its sheath
4) E upkar amaap = This favour is immeasurable

SHORT MEANING
= By Your convincing teachings regarding the six fundamental truths,

= You have revealed to me the nature of my Self, distinct and
different from the body as the sword from the sheath.

= This is Your immeasurable favour to me.



VERSE 128

DOUBTLESS CONVICTION ON CONTEMPLATION
LINK

1) In verse 42, Param Krupalu Dev had said that He would state the six
fundamentals of the soul in the form of a dialogue between a Guru
and a disciple, so that the path of liberation could be understood.

2) Furthermore, in verse 44, He had stated that the purposeful spiritual
discussion of the six schools of philosophy is encompassed within
these six fundamentals.

3) In accordance with that, through the dialogue between the Guru
and the disciple, Param Krupalu Dev expounded the six fundamental
truths which pervade the six schools of philosophy.

4) Now concluding this subject, Param Krupalu Dev says -

(R7Tn @l W &, 2 22 qyaf ni T,
BRedar Ry, WAN 1R W& 2

Darshan shatey samay chhe, aa shat sthanak mabhi;
Vicharta vistarthi, sanshay rahey na kai. 128

WORD TO WORD MEANING

1) Darshan = Philosophy 9) Vicharta = On contemplation
2) Shatey = All six 10) Vistarthi = At length

3) Samay = Included 11) Sanshay = Doubt

4) Chhe = Are 12) Rahey = Remains

5) Aa = This 13) Na = Not

6) Shat = Six 14) Kai = Any

7) Sthanak = Aphorisms

8) Mahi =

SHORT MEANING

= All the six schools of philosophy are encompassed in these six
fundamental truths.

= No doubt can remain if one contemplates them in detail.



VERSE 129

REMEDY OF SPIRITUAL AILMENT
LINK

1) In this verse, Param Krupalu Dev describes the disease of
self-delusion and its remedy.

2) He has beautifully portrayed this through the analogy of treating
a disease. Param Krupalu Dev says -
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Atmabhranti sam rog nahi, Sadguru vaidya sujaan;
Guruajna sam pathya nahi, aushadh vichar dhyan. 129

WORD TO WORD MEANING

1) Atmabhranti = Self-delusion 8) Guru = Mentor
2) Sam = Like 9) Ajna = Commands
3) Rog = Illness 10) Sam = Like
4) Nahi = No 11) Pathya = Dietary restrictions
5) Sadguru = Enlightened Mentor 12) Nahi = No
6) Vaidya = Physician 13) Aushadh = Medicine
7) Sujaan = Expert 14) Vichar = Contemplation
15) Dhyan = Meditation

SHORT MEANING
= There is no disease like self-delusion.

= An Enlightened Mentor is an expert physician capable of curing
this disease.

= There is no regimen like the instructions of the Guru.

= The only medicine is contemplation and meditation upon the
true Self.



VERSE 130

STRIVE HARD FOR SUPREME GOAL

LINK

1) In this concluding section, Param Krupalu Dev has composed
several profound verses to iterate the grave flaws one commits,
that render him incapable of curing the disease of self-delusion. So
that a worthy soul can reflect upon them and make the necessary
effort to eradicate them.

2) In the first counsel among a series of beneficial teachings given
in this concluding section, inspiring one to put in the right effort,
Param Krupalu Dev says -

A Vsl el I Anch Gio,
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Jo iccho parmarth toh, karo satya purusharth;
Bhavsthiti adi naam lai, chhedo nahi atmarth. 130

WORD TO WORD MEANING

1) Jo=If 8) Bhavsthiti = Destiny

2) lccho = Wish 9) Adi = Etc.

3) Parmarth = Supreme truth 10) Naam = Name

4) Toh = Then 11) Lai = Taking

5) Karo = Do 12) Chhedo = Destroy

6) Satya = True 13) Nahi = Not

7) Purusharth = Effort 14) Atmarth = Spiritual welfare

SHORT MEANING

= If you desire to attain the supreme goal of liberation, then put in
the right effort.

= Do not block your spiritual progress by using excuses such as time,
fate, destiny, etc.



VERSE 131

ATTAIN GOAL WITH RIGHT BALANCE
LINK

1) Having given clear guidance to those who are bereft of right
effort in verse 130, now in verses 131-134, Param Krupalu Dev
points out the flaw in harbouring one-sided beliefs.

2) He states that only an outlook which integrates the absolute and
relative viewpoints will be beneficial on the path of liberation.

3) This verse is addressed to those who one-sidedly adopt the
absolute viewpoint and have turned away from the path
of liberation.

4) The guidance to steer them towards the path has been given
here. Param Krupalu Dev says -

f'\ﬂ»q_"q, (Ol PR, Q-ut!'\ aeece '}3‘.
fakey N Ny, Rtka $ L PERL LSS

Nishchayvani sambhli, sadhan tajva no’y;
Nishchay rakhi lakshama, sadhan karva soy. 131

WORD TO WORD MEANING

1) Nishchayvani = Speech from 6) Nishchay = Absolute
absolute viewpoint viewpoint
2) Sambhli = Listening 7) Rakhi = Keeping
3) Sadhan = Means 8) Lakshama = In focus
4) Tajva = Leave 9) Sadhan = Means
5) No’y = Not 10) Karva = Do
11) Soy = That

SHORT MEANING

= Upon listening to the statements regarding the Self from the
absolute viewpoint, one should not give up the means of
attaining it.

= The means should be pursued, keeping the absolute viewpoint
in mind.



VERSE 132

INTEGRATING BOTH VIEWPOINTS

LINK

1) The path of liberation is the combination of the awareness of the
pure Self and right conduct.

2) However, it is often observed that seekers are unable to maintain
a balance of both and, hence cannot progress on the path
of liberation.

3) In order to emphasise that the goal of liberation cannot be

accomplished by pursuing it with a one-sided approach, in this
verse Param Krupalu Dev says -
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Naya nishchay ekantthi, ama nathi kahel;
Ekante vyavhar nahi, banne sath rahel. 132

WORD TO WORD MEANING

1
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Naya = Viewpoint 7) Ekante = One-sidedly
Nishchay = Absolute 8) Vyavhar = Relative viewpoint
Ekantthi = One-sidedly 9) Nahi = Not

Ama = Here 10) Banne = Both

Nathi = Not 11) Sath = Together

Kahel = Stated 12) Rahel = Present

SHORT MEANING

Here, in this scripture, the account has not been given from the
one-sided view of the absolute standpoint or the one-sided view
of the relative standpoint.

The harmony of both the standpoints has been kept in view.



VERSE 133

ESSENCE OF SPIRITUAL PURSUIT
LINK

1) Describing those who wrongly adopt the relative viewpoint and
those who are deluded regarding the absolute viewpoint, Param
Krupalu Dev says -
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Gacchmatni je kalpana, te nahi sadvyavhar;
Bhan nahi nijroopnu, te nishchay nahi saar. 133

WORD TO WORD MEANING

1) Gacchmatni = Of sect and creed
2) Je =Those

3) Kalpana = Imagined distinctions
4) Te =That

5) Nahi = Not

6) Sadvyavhar = Right conduct

7) Bhan = Focus

8) Nahi = Not

9) Nijroopnu = Of own self

10) Te = That

)
11) Nishchay = Absolute viewpoint
12) Nahi = Not
)

13) Saar = Beneficial

SHORT MEANING

= Sectarian views and imaginary opinions of religious orders do not
constitute the right practice.

= |n the same way, where there is no awareness of one’s pure Self,
the knowledge from the absolute standpoint is futile.



VERSE 134

THE PATH IN ALL TIMES

LINK

1) Shedding light on the path of supreme truth, Param Krupalu
Dev says -
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Agal Jnani thai gaya, vartamanma hoy;
Thashe kaal bhavishyama, margbhed nahi koy. 134

WORD TO WORD MEANING

1) Agal = In past

2) Jnani = Enlightened Ones
3) Thai gaya = Have been

4) Vartamanma = In present
5) Hoy = Are

6) Thashe = Will be

7) Kaal = Times

8) Bhavishyama = In future
9) Margbhed = Difference in path
10) Nahi = Not

11) Koy = Any

SHORT MEANING

= All the Enlightened Ones of the past, present and future have
attained, do attain and will attain liberation in the same way;
there is no difference in the path.

= |t is definite and undisputable in all three periods of time.



VERSE 135

TWO CAUSES OF LIBERATION
LINK

1) From verses 131-134, Param Krupalu Dev demonstrated that
the path of supreme truth is the integration of the absolute and
relative viewpoints.

2) He pointed out a significant fact that there is no spiritual benefit
in holding on to one-sided beliefs.

3) Now, in verses 135-136, He states that the path of liberation is the
acceptance of both the principal and instrumental causes. Param
Krupalu Dev says -
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Sarva jiva chhe Siddh sam, je samje te thay;
Sadguruajna Jindasha, nimit karan mai. 135

WORD TO WORD MEANING

1) Sarva = All 10) Sadguruajna = Commands of

2) Jiva = Souls Enlightened Mentor
3) Chhe = Are 11) Jindasha = State of Omniscient One
4) Siddh = Liberated 12) Nimit = Instrumental

5) Sam = Like 13) Karan = Causes

6) Je =Who 14) Mai = Are

7) Samje = Understands

8) Te = He

9) Thay = Attains

SHORT MEANING
= All souls by nature are like the Liberated Ones.

= The one who realises this fact becomes liberated.

= The commands of a true Guru and the pure state of the Omniscient
Ones are the instrumental causes of this.



VERSE 136

FORSAKING ONE CAUSE IS FATAL

LINK

1) Explaining what fate awaits those who adopt only the principal
cause and disregard the contribution of the instrumental causes,
Param Krupalu Dev says -
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Upadannu naam lai, e je taje nimit;
Pamey nahi siddhatvane, rahey bhrantima sthit. 136

WORD TO WORD MEANING

1) Upadannu = Principal cause 8) Pamey Attains

2) Naam = Name 9) Nahi = Not

3) Lai = Taking 10) Siddhatvane = Liberation
4) E = He 11) Rahey = Remains

5) Je =Who 12) Bhrantima = In delusion
6) Taje = Forsakes 13) Sthit = Established

7) Nimit = Instrumental cause

SHORT MEANING

= Putting forward the principal cause, one who abandons the
instrumental cause does not attain liberation, remaining entangled
in delusion.



VERSE 137

HYPOCRITES BETRAY ENLIGHTENED ONES

LINK

1) In verse 136, Param Krupalu Dev illustrated the state of the dry
intellectualist, who one-sidedly holds the absolute viewpoint.

2) Now, clearly depicting the offence of the dry intellectualist, Param
Krupalu Dev says -
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Mukhthi jnan kathe ane, antar chhutyo na moh;
Te pamar prani karey, matra Jnanino droh. 137

WORD TO WORD MEANING

1) Mukhthi = Verbally 9) Te = That

2) Jnan = Knowledge 10) Pamar = Wretched

3) Kathe = Preaches 11) Prani = Being

4) Ane = And 12) Karey = Does

5) Antar = Inside 13) Matra = Only

6) Chhutyo = Left 14) Jnanino = Towards Enlightened Ones
7) Na = Not 15) Droh = Betrayal

8) Moh = Delusion

SHORT MEANING

=  One who engages in lofty discussions of knowledge, despite
internally possessing strong delusion, is a hypocrite.

= Such a wretched one only betrays the Enlightened Ones.



VERSE 138

SEVEN CARDINAL VIRTUES OF SEEKER

LINK

1) One who engages in lofty speeches of knowledge despite possessing
strong delusion within, is certainly not an Enlightened One. He is
not even worthy of being called a true seeker.

2) Portraying the virtues that adorn a true seeker, that is, the
qualities which have blossomed in one desirous of liberation,
Param Krupalu Dev says -
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Daya, shanti, samta, kshama, satya, tyag, vairagya;
Hoy mumukshu ghat vishe, eh saday sujagya. 138

WORD TO WORD MEANING

1) Daya = Sympathy 8) Hoy = Are

2) Shanti = Peace 9) Mumukshu = Desirous of liberation
3) Samta = Equipoise 10) Ghat = Heart

4) Kshama = Forgiveness 11) Vishe = In

5) Satya = Truth 12) Eh = These

6) Tyag = Renouncement 13) Saday = Constantly

7) Vairagya = Non-attachment 14) Sujagya = Vigilant

SHORT MEANING

= Compassion, tranquillity, equanimity, forgiveness, truthfulness,
renunciation, detachment are qualities that are constantly awake
in the heart of an aspirant of liberation.



VERSE 139

ENLIGHTENED ONE AND VERBAL INTELLECTUALIST

LINK

1) In the previous verse, describing the virtues of a true seeker in
seven words, Param Krupalu Dev portrayed a mumukshu.

2) Now in verses 139 and 140, He describes the attributes of an
Enlightened One. In this verse Param Krupalu Dev says -
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Mohbhaav kshay hoy jya, athva hoy prashant;
Te kahiye Jnanidasha, baki kahiye bhrant. 139

WORD TO WORD MEANING

1) Mohbhaav = Delusion 8) Te = That

2) Kshay = Destroyed 9) Kahiye = Is called

3) Hoy=Is 10) Jnanidasha = Enlightened state
4) Jya = Where 11) Baki = All else

5) Athva = Or 12) Kahiye = Is called

6) Hoy =Is 13) Bhrant = lllusion

7) Prashant = Calmed down

SHORT MEANING

=  Where delusion has been destroyed or has subsided, that is the
state of an Enlightened One.

= All others are in illusion.



VERSE 140

HOW WORLD APPEARS TO ENLIGHTENED ONES
LINK

1) The difference between an Enlightened One and a verbal
intellectualist became clearly visible in the previous verse.

2) Describing two analogies regarding how the world appears to
an Enlightened One, Param Krupalu Dev says -
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Sakal jagat te ethvat, athva swapna saman;
Te kahiye Jnanidasha, baki vachajnan. 140

WORD TO WORD MEANING

1) Sakal = Whole

2 Jagat = Universe
3
4
5
6
7) Saman = Like

8) Te = That

9) Kahiye = Is called

10) Jnanidasha = Enlightened state
11) Baki = All else

12) Vachajnan = Verbal knowledge

Ethvat = Like leftover food
Athva = Or
Swapna = Dream

)
)
)
)
)
)
)
)

SHORT MEANING

=  When the whole world appears like leftover food or like a dream,
that is considered the enlightened state.

= Otherwise it is mere verbal knowledge.



VERSE 141

RESULT OF STUDYING THIS SCRIPTURE

LINK

1) Describing the nature of the Enlightened One, which can clearly
be differentiated from the verbal intellectualist, Param Krupalu
Dev brought this subject to a close.

2) Before completing Shri Atmasiddhi Shastra, He shows what one
should do after studying this scripture. Param Krupalu Dev says -

T Wil G, 98« Y,
W Rl dd), qan, ‘\Qi‘l\\‘-' T

Sthanak panch vicharine, chhatthe varte jeh;
Pamey sthanak panchmu, ema nahi sandeh. 141

WORD TO WORD MEANING

1) Sthanak = Aphorisms 7) Pamey = Attains
2) Panch = Five 8) Sthanak = Abode
3) Vicharine = Pondering 9) Panchmu = Fifth
4) Chhatthe = Sixth 10) Ema = In that

5) Varte = Acts 11) Nahi = No

6) Jeh = Who 12) Sandeh = Doubt

SHORT MEANING

= Contemplating over the five aphorisms, if one acts according to
the sixth, which is the path of liberation; he will attain the fifth,
which is liberation.

= There is no doubt about it.



VERSE 142

INNUMERABLE SALUTATIONS TO
ENLIGHTENED ONE

LINK

1) Just as authors commence a scripture in an auspicious manner by
offering obeisance to their revered deity, they also conclude the
scripture by bowing to their venerable Lord. This stems from the
satisfaction of completing the text without any hindrance. It is an
expression of gratitude.

2) In keeping with this ancient tradition, with a heart full of devotion,
Param Krupalu Dev concludes -
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Deh chhata jeni dasha, varte dehatit;
Te Jnanina charanma, ho vandan aganit. 142

WORD TO WORD MEANING

1) Deh = Body 7) Te = That

2) Chhata = Despite 8) Jnanina = Of Enlightened One
3) Jeni = Whose 9) Charanma = At Feet

4) Dasha = State 10) Ho = Be

5) Varte = Prevails 11) Vandan = Obeisance

6) Dehatit = Beyond body 12) Aganit = Innumerable

SHORT MEANING

= My innumerable salutations at the Lotus Feet of that Enlightened
One, whose state of existence is beyond the body, though in an
embodied condition.



